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INTRODUCTION. 



Our admirable martyrologist John Foxe, in drawing 
up the character of Cranmer, has availed himself of 
Titus i. 7 — ^9, and has endeavoured to prove, by a long 
detail of facts, that there was a concentration in the 
good Archbishop^s character of all the Episcopal graces 
there enumerated. Among the goodly cluster of those 
graces, /lm; avdaSrf occupies a prominent position, which 
is rendered in our version "not self-willed,'^ and by 
Foxe ''not stubborn;'' but which Calvin has interpre- 
ted, in one of his Epistles, by ''ne sit proprio judicio 
addictus,'' '' let him not be wedded to his own opinion ;" 
observing, ''Inter alia quae Paulus in pastore requirit 
hoc esse non postremum, Ne sit avffaSrj^y hoc est, 
proprio judicio addictus.'' Again, in his Commentary 
on the passage, he remarks, " To this vice {avOaSeca) is 
opposed, in the first place, docility, and in the next 
place, courtesy and moderation towards all men ; for a 
Bishop will never teach well who is not prepared also 
to learn. The following sentence of Cyprian is com- 
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Yl INTRODUCTION. 

like a child and understood like a child ; but now that 
I come to man's estate, and growing in Christ, through 
His grace and mercy, I have put away that childish- 
ness/ ''* 

It was perfectly in keeping with this meek acknow- 
ledgment that, when Cranmer contemplated an improved 
edition of the Liturgy, he was anxious to consult the 
judgments of two learned foreigners, Martin Bucer and 
Peter Martyr. These pious and highly gifted men 
had been drawn over to our shores by Cranmer's impor- 
tunities, and promoted through his means, to the two 
chairs of divinity in our two Universities — Martyr to 
that of Oxford, and Bucer to that of Cambridge. A 
high proof, undoubtedly it was, of the confidence 
which he reposed in their theological ability when he 
submitted a work of such national importance, and 
which he and his colleagues had so carefully compiled, 
to their revisal and correction ; but it was more — ^it was 
a proof of his own modesty and self-distrust, and of 
the unfeigned anxiety he felt to retain nothing in his 
Liturgy but what was thoroughly scriptural and sound. 
The two divines to whose judgment he deferred, were 
but slightly acquainted with our language. In order, 
therefore, the better to enable them to sit as critics on 
its merits, he placed it before them in a Latin dress, 
requesting Bucer in particular to take an impartial view 
of the whole book, and to judge " if he thought any- 

♦ Answer to Smith's Preface (p. 374 Cr. Works, P.S.). 
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thing in it might be more explained agreeable with 
God^s Word, and for better edification of faith/^* 
Bucer gladly undertook the task assigned to him ; and 
the result of his labours was an elaborate Latin folio of 
many hundred pages. Of the contents of this valuable 
document a brief compendium is here offered to the 
public. 

The Latin title of the volupae runs as follows: — 
*'Censura Martini Buceri super Libro Sacrorum sen 
Ordinationis Ecclesise atque Ministerii ecclesiastici in 
Regno AngUse, ad petitionem R. Archiepiscopi Can- 
tauriensis Thom. Cranmeri conscripta.^^ 

Three observations I would wish to make before I 
proceed to an analysis of this interesting performance. 

First, that it may be said to exhibit Peter Martyr's 
views and sentiments as well as those of Bucer ; for, as 
Strype observes, — *' Martyr agreed clearly in judgment 
with Bucer about the book, as he wrote to him in a 
letter sent to him to Cambridge, extant among Arch- 
bishop Parker's MSS., on the back side of which letter 
is written, by that Archbishop's own hand, '' Censura 
libri communium precum.'' In this letter Martyr 
expresses himself thus: — ''Nothing could have hap- 
pened to me more agreeably than to have a sight of 
your review of the Prayer-book (libri sacrorum), I 

• Strype*8 Commen. ii., 201 (E. H. S.'s Edit). The Latin 
runs thus : — " Si quae existimet in eo libro posse explicari 
amplius, et cum yerbo Dei consentane^, et ad fidei sedificationem 
apposite." 
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therefore render you my warmest thanks that you did 
me the honour of sending it. I^ too^ had been invited 
to note down what I thought of the book; and when^ 
on account of my ignorance of the language^ Cheke^s^ 
version had been given me to read^ I marked down^ as 
far as I was able to collect from it^ the things which 
seemed to call for emendation. But inasmuch as there 
were many deficiencies in the version put into my 
hands^ many things passed imnoticed in my annotations. 
I was vexed to find afterwards^ by a perusal of your 
manuscript^ that the book contained such passages; 
inasmuch as, two or three days before, I had carried my 
own remarks to the most Reverend Prelate, who had 
pressed me to let him have them. However, I used, at 
length, this remedy. I collected into a small compass 
what I knew from your manuscript to be deficient in 
my book, and, inasmuch as the things which you 
objected to appeared to me also in a most objectionable 
light, I reduced them to brief heads, and then explained 
to the most Reverend Prelate (who was aware by that 
time of your having written of these points to the 
Bishop of Ely) that I felt with you that all the parti- 
culars you laid before him needed alteration. In my 
previous annotations I had marked as exc^tionable 
almost all the points which had offended y(m. Indeed 

♦ Sir John Gheke, the preceptor of Edward VI. The Latin 
version which was put into the hands of Bucer was executed by 
Alexander Alesse, a learned Scotch diyine, afterwards Divinity 
Professor at Leipsic. 
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I would now send you the copy of my paper, but that 
it is not in such a state as to be legible. The only 
thing which has surprised me is your not having 
objected to a rubric in the Communion of the Sick,* 
directing that, should this service be required on a 
Sunday when the Lord^s Supper is publicly adminis- 
tered, the minister should carry with him a portion of 
the elements, and so minister the Communion in the 
house of the sick person. In which regulation that 
which offends me is the non-repetition of those things 
which are the main matters in the Supper of the Lord ; 
for as you, I think, are also of opinion, the words of 
the Supper relate rather to the communicants than to 
the bread or to the wine. I have stated it as my 
decided opinion that all things requisite to the adminis- 
tration of the Lord^s Supper should be said and done 
in the presence of the sick man and his fellow-commu- 
nicants. And truly one cannot but wonder that they 

* He refers to a rubric in the Service for the Communion of 
the Sick as it stood in the First Prayer-book of King Edward. 
The rubric directed that " if the same day there be a celebration 
of the holy communion in the Church, then shall the priest 
reserve (at the open communion) so much of the sacrament of 
the body and blood as shall serve the sick person, and so many 
as shall communicate with him (if there be any), and so soon 
as he conveniently may, after the open communion ended in the 
dlhurch, shall go and minister the same, first to those that are 
appointed to communicate with the sick, and last of all to the 
sick person himself." These directions are not found in King 
Edward's Second Prayer-book. 
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should object to utter, before the presence of the sick, 
ifords so exceedingly profitable to the soul, when they 
are willing so tinprofitably to repeat them over in case, 
during the administration of the ordinance at church, 
the wine happens to fail in the cup, although the com- 
municants present have already once heard them. This 
is a matter which I have thought of some moment, 
and can hardly understand why you should have passed 
it over. But I am quite of your mind as to all those 
particulars which have been considered by you to call 
for emendation. And I thank God for having furnished 
us an opportunity of advising the Bishops upon all 
these points. It has been already determined on at 
their Conference, as the most Reverend Prelate has 
informed me, that many alterations should be made; 
but what the things are which they have agreed to 
amend he has not communicated to me, nor did I 
venture to inquire. But I am not a little cheered by a 
fact of which I have been informed by Sir John Cheke. 
He tells me that, should they be unwilling to carry into 
effect the necessary alterations, the King will do it of 
himself, and when the matters shall have been brought 
before the Parliament, he will interpose his Royal 
authority.^^ 

II. The reader will observe that the emendations 
proposed by Martin Bucer in the First Prayer-book of 
King Edward VI. were neither few nor unimportant, 
but involved, on the other hand, some fimdamental 
points of doctrine; and he will observe, again, by com- 
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paring our present Prayer-book with the matters objected 
to by Bucer in the former one, that many of his valu- 
able suggestions were attended to, and not a few things 
either added or expunged in conformity with his advice. 
A proof this, and a very pleasing proof, of the candour 
and docility of the compilers of our Litui^, and of 
Cranmer in particular, as manifesting on his part a 
willingness to be corrected by men who owed their 
places to his patronage. Many will submit their works 
to a friend^s criticism; but few are found ready, like 
these good and holy men, to act on that friend^s hints, 
however just, when he takes them at his word, and 
makes free use of the censor's pen. But if the fact 
which I have stated is creditable to the candour of the 
good old fathers of our English Church, it serves also 
to prove how much we are indebted to two pious 
foreigners, a German and Italian, for the soundness of 
our Liturgy. We often rejoice over its soundness and 
simplicity; but it is well we should know whom, under 
Grod, we have to thank that we are not now praying for 
the dead, invocating angels, and corrupting sacramental 
rites with a multitude of superstitions. It appears that 
CoUier, the non-juror and ecclesiastical historian, was 
displeased with the changes made in our Commimion 
Office in compliance with Bucer's animadversions, and 
would have been glad to have restored things as before; 
and perhaps there is a certain party in our Church at 
present who would wish as much. Meanwhile let all 
the true sons of our EstabUshment rejoice to think of 
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the simplicity of our services, and honour the memory 
of those good men who have contributed to clear the 
stream and to remove the mire. 

III. It cannot but be regarded as a singular circum- 
stance that not a word is said in these strictures upon 
that language of our Church in her Baptismal Service, 
which has occasioned so much controversy — especially as 
both Bucer and Martyr, during the time of their Pro- 
fessorships, delivered their minds so strongly as to the 
separableness of the outward sign and inward grace in 
infant, as well as adult, baptism ; which (strong Calvinists 
as they both were) was of course to be expected. This 
circumstance, therefore, can only be accoimted for by 
their considering our service to express nothing more 
than the langiiage of charity and hope. It will be 
observed that, in dealing with the Confirmation Service, 
Bucer imagines the case of the catechumens being 
unregenerate, which sufficiently indicates his view of the 
subject. Doubtless had he so imderstood our formu- 
laries as divines of what are called, though not very 
correctly, the High-Church school, he would have taken 
great exception to them. As it is, the men who think 
with him on the baptismal question may acquiesce as he 
in our baptismal forms, though it were well, perhaps, if 
they were less capable of misapprehension. 
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SUBMITTED TO HIM FOE THE PURPOSE BY CEANMER. 



He begins with observing that, on his first coining into 
the kingdom, he was anxious to ascertain whether he 
could sincerely assent to the ritual of our Church, and 
minister in connexion with it, and that he had therefore 
made himself as well acquainted as he could with our 
Book of Sacred Rites through the help of an inter- 
preter j upon which he felt himself enabled to render 
thanks to God for the extent to which our ceremonies 
had been purified; ^^nor could I find anything in 
them,^^ he observes, '^ which waa not drawn out of 
God^s Word, or which, at least, if fairly taken, could be 
considered as opposed to it. For some very few things 
there were, which, unless candidly interpreted, might 
appear to be not wholly in agreement with that Word/' 

He then proceeds, agreeably to the request of 
Cranmer, to point out what, as it appeared to him, 
might be scripturally vindicated and retained, what 
should be removed or amended, and what, again, might 
be more perspicuously worded. 

For the sake of method, he divides the Book into 
the foUowing heads :— 

1. The Forms of Daily Service* with the appointed 
Psalms and Lessons. 

* A considerable alteration was made in King Edward's 

B 



2 BXJCER^S REVISION OF KINO EDWARD's 

2. The Communion Service. 

3. Of Holy Matrimony. 

4. Of the Visitation of the Sick. 

5. The Funeral Service. 

6. The Purification of Women after Childbirth. 

7. Public Supplication for the Pardon of Sins. 

With respect to the Communion Office and the 
Forms of Daily Prayer, he declares that he sees 
nothing in the Book which is not drawn from holy 
writ, if not literally so, as the Psalms* and Lessons, 

Second Prayer-book in the formulary of the Morning Service 
by the addition of the introductory sentences, the exhortation 
and the absolution. The Evening Service, however, still began 
abruptly with the Lord's Prayer till the last review in the 
beginning of Charles II/s reign, when it was made to begin as 
the Morning Service. The introductory sentences were, till 
then, from an old version — ^I suppose from the Bishops' Bible. 
The first text was then taken from £zek. xviii. 21, 22, and ran 
thus : — " At what time soever a sinner doth repent him of his 
sin from the bottom of his heart, I will put all his wickedness 
out of my remembrance, saith the Lord." Yet, strangely 
enough, the corresponding sentence in the Latin Prayer-book 
of Queen Elizabeth was as follows : — " Si impius egerit peni- 
tentiam pro omnibus peccatis suis quae operatus est, et custo- 
dierit omnia prsBcepta mea, et fecerit judicium et justitiam, vita 
vivat, et non morietur. Omnium iniquitatum ejus quas 
operatus est non recordabor, dixit Dominus." (Vulg. v. 21, 
22.) There is something singular in the history of the rubric 
prefixed to the Absolution in the Second Prayer-book of King 
Edward. It was then worded, " The Absolution, to be pro- 
nounced by the minister alone," and so it stood till the Hampton 
Court Conference. It was then altered thus, " The Absolution, 
or remission of sins, to be pronounced by the minister alone." 
So it appears to have continued till the review of 1661, and 
then to nave been altered to the present formula : " The Abso- 
lution, or remission of sins, to be pronounced by the priest 
alone standing; the people still kneeHng." The Puritans in 
the Savoy Conference requested that the word " minister" 
might be continued, and the Commissioners of 1689 recom- 
mended that the word "priest" might be changed into 
« minister." 

• I observe that Mr. William Thomas, Rector of Ubleigh, in 
Somerset, a Puritan Divine of considerable learning, and 
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yet in substance, as are the Collects.* He approves 
also of the way and the times in which the Service is 
conducted, as agreeable with Scripture and with primi- 
tive precedents, and would have them therefore to be 
rehgiously maintained. 

He dwells much, however, on the importance of the 
ministers' performing the service — *^cum gravitate et 

preceptor of Bishop Bull, objected to our Prayer-book version 
of the Psalter j or, as he expresses it, to " a worse translation 
when there is a better/' especially in that place (Psa. Ixviii. 4) 
where it was read, " Extol Him in His name, vea," &c., instead 
of that agreeable to the original, ** Extol Him in His name, 
Jah." It is singular enough ihai, though the version is 
retained, an alteration is made in this verse agreeably to Mr. 
Thomas's wishes. (Vide " Cal. Hist, of Ejected Min.,'^ 592.) 

* The Prayer for the King's (or Queen's) Majesty was added 
in Elizabeth's reign — the Prayer for the Royal Family in the 
beginning of James L's reign ; it then began, " Almignty God, 
which hast promised to be a Father of thine elect and of their 
seed;" but this, being thought to savour of Calvinism, was 
changed by the Armiman divines of Charles the First's days to 
"Almighty God, the fountain of all goodness." The Prayer 
for the clergy and people was added in Queen Elizabeth's 
Prayer-book. The Prayer of St. Chrysostom was in King 
Edward's Liturgy, and the Prayer of Benediction, " The grace, 
&c., was added in Queen Elizabeth's. These five prayers stood, 
however, not as now, at the conclusion of Morning and Evening 
Service, but at the end of the Litany, until the last review. 

Calamy relates a curious anecdote in reference to the Collect 
for Christmas-day, where originally the words stood, " and this 
day to be bom of a pure Virgin" — so it continued, according 
to him, till after the Act of Uniformity in Charles the Second^ 
days — and the alteration of the phrase to " and as at this time," 
he attributes to the objection raised against the former phra- 
seology by Mr. T. Trueman, a Nonconformist minister, the 
antagonist of Bishop Bull, who demurred at it as stating a 
falsehood ; but see the anecdote, which is a curious one, in 
" Cal.," vol. iv., 694. As late as the year 1663 the alteration 
above alluded to had not been made, as appears from Sparke's 
" Scintilla Altaris" of that date, who quotes the Collect. The 
Collect for the twenty-fifth Sunday afier Trinity, though founded 
on an old prayer which is found in the Missal, is singularly 
altered in the last clause. 

B 2 
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religione" — ^with clearness too and perspicuity, and 
in a place where they may best be heard by the whole 
congregation. 

He then declares it as his opinion that so great' a 
separation of the chancel (chori) from the rest of the 
church, as that that should be the place where the 
sacramental rites are to be exclusively performed (ut in 
eo tantum sacra reprsesententur), which belong neverthe- 
less to all the laity as well as the clergy, is Antichristian 
(hoc Antichristianum est). He states (what appears to 
be the fact) that the object intended to be answered by 
this separation of the chancel was the exaltation of the 
clergy, as if they were a class of men who, irrespective 
of their characters, and merely by reason of their 
order and place, were to be regarded as nearer to God 
than the laity, and able, by virtue of their optis 
operatum, to appease Him* on their behalf. He would 
have this abuse corrected with great severity and strict- 
ness, as otherwise, says he, the kingdom would be guilty 
of a treasonable act against the Divine Majesty. 

He asserts that, in the most ancient Churches, the 
clergy officiated in the centre of the building; (the 
churches being mostly circular,) inasmuch as that was 
the place where they would best be heard and under- 

stood.f 

He presses also the strict enforcement of decorum in 
the congregation. 

* " Chori tanta a reliquo templo sejunctio eo servit, ut ministri 
qualescunque fide sint et vita, ipso tamen ordine et loco 
habeantur quasi Deo propinquiores qu&m laici, et qui possint 
his placare Deum vi extemorum operum quae faciunt sibi 
propria cum sint totius populi Christi." 

t The reading of the Commandments in the Communion 
Service was first introduced in King Edward's Second Prayer- 
book. 

The words " Glory be to Thee, O Lord ! ^ were directed by a 
rubric in the First trayer-book to be used before the reading 
of the Gospel ; but the rubric was omitted in the Second Book. 
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ADMINISTRATION OF THE LORD'S SUPPER. 

Under this head, he strongly approves of the rubrics 
which order a notification to the minister beforehand of 
those who wish to be communicants, and the exclusion 
of notorious offenders from the sacrament, until they 
have publicly declared their penitence,* Otherwise 

• In the exhortation to be read if the people be negligent to 
come to the communion, and which is now, with some change 
of language, our customary exhortation on the Sunday before 
the communion, were the following passages, since altered : — 

** And if any man have done wrong to any other, l^t him 
make satisfaction, and due restitution of all lands and goods 
wrongfully taken away or witbholden, before he come to God's 
board, or at the least, be in full mind and purpose so to do, as 
soon as he is able ; or else let him not come to this holy table, 
thinking to deceive God, who seeth all men's hearts. For 
neither the absolution of the priest can anything avail them, nor 
the receiving of this holtf sacrament doth anything hut increase 
their damnation. And if there be any of you whose conscience 
is troubled or grieved in anything, lacking comfort or counsel, 
let him come to me, or to some other discreet and learned 
priest, taught in the law of God, and confess and open his sin 
and grief secretly, that he may receive such ghostly counsel, 
advice, and comfort that his conscience may be relieved, and 
that of us (as of the ministers of God and of the Church) he 
may receive comfort and absolution, to the satisfaction of his 
mind, and avoiding of all scruples and doubtfulness, requiring 
such as shall be satisfied with a general confession not to be 
offended with them that do use, to their further satisfying, the 
auricular and secret confession to the priest, nor those also 
which think needful or convenient, for the quietness of their 
own consciences, particularly to open their sins to the priest, to 
be offended with them that are satisfied with their humble 
confession to God and the general confession to the Church. 
But in all things to follow and keep the rule of charity, and 
every man to be satisfied with his own conscience, not judging 
other men's minds or consciences, whereas he hath no warrant 
of God's Word to the same." 

This exhortation was considerably modified in King Edward's 
Second Prayer-book, and the reading or non-reading of it left 
to the discretion of the minister. It was then headed thus : — 
<* And sometime shall this be said also, at the discretion of the 
minister ; " and the passage above quoted was altered to nearly 
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things holy would be given to the dogs and pearls cast 
before the swine. 

As to the ministerial vestments, he wished them, it 
seems, to be altogether set aside; not because of any 
intrinsic impiety in the use of them, but on account of 
the door they open to superstition, and the occasion 
which they minister of strife. We should aspire, he 
observes, at the utmost possible simplicity in all out- 
ward matters, and be anxious to attest, in every way 
we can, that we have nothing in common with Roman 
Antichrists. The people, he thinks, would be soon 
reconciled to the withdrawal of the vestments if they 
were only furnished with enlightened teachers.* 

One of the rubrics subjoined to the Communion 
Service in King Edward's Prayer-book prescribed that 
on Wednesdays and Fridays, even when there was no 
sacrament, the priest should put upon him a plain albe, 
or surplice, with a cope (after the Litany) and say all 
things at the altar appointed to be said at the celebra- 
tion of the Lord's Supper, until after the offertory." 
This Bucer exceedingly disapproves as coense Dominicae 

what it is at present. The invitation to confession was thus 
worded : — " If there be any of you," &c., " then let him come 
to me, or some other discreet and learned minister of God's 
Word, and open his grief, that he may receive such ghostly 
counsel, advice, and comfort, as his conscience may be relieved, 
and that, by the ministry of God's Word, he may receive 
comfort, and the benefit of absolution, to the quieting of his 
conscience, and avoiding," &c. So it continued till the last 
review. 

These reconunendations of our Church (thus amended) seem 
exactly in harmony with Calvin's sentiments in his " Inst.," lib. iii. 
c. 4, § 12. " Id officii sui unusquisque fidelium esse meminerit, si 
ita privatim angitur et afflictatur peccatonmi sensu ut se explicare 
nisi alieno adjutorio nequeat, non negligere quod illi a Domino 
offertur remedium, nempe ut ad se sublevandum privata con- 
fessione apud suum pastorem utatur," &c. (vide locum). So 
" Abp. Sharije's Serm.," v. 122. 

* This objection to the simple vestments of our officiating 
clergy must surely be set down to the account of prejudice. 
And yet how great a matter did this fire kindle ! 
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simulachrum^ and likely to confirm the Romish doctrine 
of the Mass. He says he had been informed^ by pious, 
grave, and learned men, that some women of noble birth 
had ventured openly to ask for " memories^' at times 
when there were no communicants. 

Another rubric, on the quality, shape, and quantity 
of the bread, appeared to him capable of misinterpreta- 
tion, and it was accordingly altered. He also objects 
to a succeeding rubric, the sixth in King Edward^s First 
Prayer-book,* which has also been corrected. He 
would have all who persist in the neglect of the Lord^s 
Supper excommunicated. 

The next rubric he approves, with the exception of 
the order then given to the people to ^^communicate 
once in the year at least^^ — ^for, as he well observes, how 
can he be a worthy commimicant who- attends by com- 
pulsion, and once only in the year ? f He presses a 
very frequent administration of this sacrament, as was 
the primitive usage ; and laments exceedingly the fact 
that so many of the congregation turn their backs 
upon this ordinance after attending all the previous 
service — ^^ quasi plus signis Christi visibilibus quam 
EvangeUo e^beatiir, aut quid plus fidei et pietatis 
requiratur ad sumendum hsec sacramenta qustm ad 
reliquum Dei cultum.^^ He complains of men walking 
about and talking in the churches during the perform- 
ance of Divine service as then too usual.J And this 

• Wherein the notion is countenanced of taking the sacra- 
ment hy proxy J like the redemptse missse of the Romanists. 

t The rubrical direction in the Second Book is " at the least 
three times in the year." 

X I cannot forbear quoting in this place the following remark- 
able regulations of a heathen legislator, Numa Pompilius, as 
recorded by Plutarch: — ^^Qero 6 Nov/xas XPI^^*" "^^^^ ttoKltos 
firiTc axovfiv rt tchv dticop firjre opqv €V nap€py<^ km afieXas, dXka 
axo^fjv ayovras airo tuv oXXcov, /eat irpoo'^xovras rrjv dLavoiav cas 
TTpa^u fieyiarrj ttj irtpi rriv evatPeuip, i/^o^omh-c kcu iraToycDV Kai 
OTevayfXiov, kcu oaa roiavra tois avayKaiois km ^avavaois iropois 
€7r€TM, KoBapas ras odovs tms Upovpyuus naptx^vras^* — a vestige 
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scandalous practice he attributes^ in no small degree^ to 
the fact that the ministers were wont to perform the 
sacred rites in the chancel, apart from the congregation, 
and so hastily and inaudibly as not to be understood. 

He presses the enforcement of the observance of the 
Sabbath, which he complains was then much infringed 
upon, referring to the last chapter of Nehemiah. 

The seventh rubric, which ordered that the bread 
should be put into the mouths, not the hands, of the 
communicants, he disapproves, inasmuch as the super- 
stition it was meant to guard against, viz., of canning 
home the bread, might be prevented without sucn an 
innovation. He considers the custom to have arisen 
partly from a preposterous idea of honouring the sacra- 
ment the more, and partly from the impious arrogance 
of the Romish priests, as wishing to convey the impres- 
sion that they had holier hands than the laity. The 
custom had been introduced by the Roman Antichrist, 
being imknown to the primitive times. 

He greatly commends the collections at the offertory 
as ^^ decens et sancta prseceptio.^^ 

The whole book then ended with '^ certain notes for 
the more plain expUcatibn and decent ministration of 
things contained in this book,^^ one of which permitted 
Popish gestures, e,g.y crossing, holding up of hands, 
knocking upon the breast.* Bucer begs that this 
permission may no longer be given. 

of which regulations, he adds, still remained in after days, 
when, on the magistrate consulting the auspices or sacrificing, 
the proclamation was Hoc age ! 

• It is worded thus, " As touching kneeling, crossing, holding 
up of hands, knocking upon the breast, and other gestures, 
they may be used or lert, as every man's devotion serveth, 
without blame." 

The last of these "Notes" is remarkable. "If there be a 
sermon, or for other great cause, the curate, by his discretion, 
may leave out the Litanvt Gloria in excelsis, the Creed, the 
Homily, and the Exhortation to the Communion." These 
"Notes" were omitted in the Second Book. 
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It seems that there was then a double communion upon 
Christmas-day. This Bucer wishes to be disused as 
avayfiaXia, and without any good reason to be given 
for it.* 

As to the Communion Service itself, he declares 
himself full of thankfulness to God for its purity, 
simplicity, and scripturalness, there being very httle 
in it which is not drawn from Scripture. 

On the subject of preaching, he thinks it well, so 
long as there is such a lack of qualified preachers, that 
the ministers should avail themselves of the pious and 
learned Homilies composed for them by others. But 
he expresses his hope that great efforts will be made to 
reform the Universities, to get rid of unworthy ministers 
(depulsis a despoliatione Parochiarum omnibus homi- 
nibus), and to substitute men who are able by sound 
doctrine both to exhort and to convince the gain- 

sayers.f 

He greatly laments the irreverent and unintelligible 
way in which the Homilies were gabbled over by 
the ministers, who were, for the most part, homines 
Epicurei, or Papists, or sad ignoramuses ; and he pro- 
tests against the practice of subdividing the Homilies, 
as if such short and such profitable sermons could 
trespass too much upon the patience of the hearers. 
He laments, too, the small number of the Homilies, and 
suggests many important subjects to be handled. 

* In King Edward's Second Book this second communion 
was accordingly omitted. 

t He complains much, in a letter to Calvin, of the infre- 
quency of preaching in the country. " You may find parishes," 
says he, " in which there has not been a sermon for some years." 
" And even our Mends are so sparing of their sermons that, 
during the whole of Lent, whicn nevertheless they still seem 
to wish to observe, with the exception of one or two Sundays, 
they have not once preached to the people, not even on ttie 
day of the commemoration of Christ's death or of His resur- 
rection, or on this day (Whitsunday)." (Orig. Lett, ii., 546.) 

B 3 
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The Prayer afterwards^ entitled ^^ For the whole state 
of Chrisfs church militant here on earth/' 

This prayer, when submitted to Bucer, ended thus, — 
" We commend unto Thy mercy, Lord ! all other 
Thy servants which are departed hence from us with 
the sign of faith, and now do rest in the sleep of peace. 
Grant unto them, we beseech Thee, Thy mercy and ever- 
lasting peace, and that, at the day of the general resur- 
rection, we, and all they which be of the mystical body 
of Thy Son, may altogether be set on His right hand, 
and hear that his most joyful voice, Come,^^ &c. 

Upon which Bucer remarks, " I know that this custom 
of praying for the pious dead is very ancient, although 
no mention is made of it in the description of the Lord's 
Supper which is found in Justin Martyr. Nor does 
St. Cyprian say anything more of the regard paid to 
the departed than that it was customary to offer their 
names at the Table of the Lord ; that is, to recite, and 
to make mention of them with the giving of thanks. 
Nor does Tertullian speak of anything further as being 
customary in the churches in his day. But St. Ambrose, 
in his funeral orations, both prays for the repose of the 
deceased emperors, Theodosius, Gratian, and Valentinian, 
and boasts that this repose was forthwith granted to 
them. Dionysius (but he is no ancient) relates that, in 
his own time, and in his own church, prayer was made 
for the departed, in which the faithful prayed for the 
remission of the sins which those deceased persons had 
committed through human infirmity, and implored that 
they might have a place in the light and region of the 
living, in the bosoms of Abraham, Isaac, &c. But then 
he explains this practice as having been adopted, not 
under the notion of the minister's first obtaining 
for the dead what, in the name of the Church, he 

• In the Second Prayer-book of King Edward. 
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requested for them, but in order to testify that the 
blessings were already conferred, and so to follow them 
up with their good offices, and confirm the Church's ex- 
pectation of a resurrection. But, supposing, says he, this 
Dionysius were ever so ancient, and that his authority 
and that of the other Fathers were ever so great, yet 
our duty is as much to prefer divine authority to that 
of any class of men as God exceeds all men in wisdom, 
in His love towards us, and in His readiness to teach 
us all necessary things. Now to pray for the dead is 
what no Scriptures teach us, either by word or by 
example, and we are forbidden either to add to God's 
word, or to subtract from it. Deut. iv. 2.* 

'^ And that word of our Lord is sure which declares 
that those who have heard Him, and have believed in 
Him who sent Him, have eternal life, and come not 
into judgment, but have passed from death uuto life. 
John V. But when prayer is offered for the dead, and 
the Lord is requested to grant to them His mercy, and 
eternal peace, there is no one of the common people 
who does not draw from it the inference that the 
departed are still in want of this peace, and therefore 
of that full mercy of God whereby he pardons sin, and 
that it must be obtained for them, in the first instance, 
by our prayers. To an error like this no occasion ought 
to be given, especially since we know what a sea of more 
than heathen superstitions, Satan, through his anti- 

* Bingham tells us that, in all the ancient Liturgies under the 
names of St. Basil, Chrysostom, Gregory Nazianzen, and Cyril, 
they prayed for all saints, not excepting the Virgin Mary her- 
self And it is remarkable, he says, &at in the old Koman 
Missal, they were used to pray for the soul of St Leo, as 
Hincmar, a writer of the ninth age, informs us, who says the 
prayer ran in this form, " Grant, O Lord, that this oblation may 
oe of advantage to the soul of Thy servant Leo, which Thou hast 
appointed to be for the relaxation of the sins of the whole 
world." But this was thought so incongruous in the following 
ages, that, in the later missals it was cnanged into this form, 
'' Grant, O Lord, we beseech Thee, that this oblation may be of 
advantage to us by the intercession of Leo." (Bingham^ xv. c. 3.) 
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christs, has brought upon true religion, and with what 
a plague he has afflicted the professing Christian world 
by tins false persuasion. In short, we know that what- 
ever is not of faith is sin (Rom. xiv.), and that that 
cannot be of faith which has no warrant in God^s word, 
and has not only nothing said expressly in the Scripture 
in its favour, but nothing even in the way of inference 
from any Scripture text. For these reasons, then, I 
could wish that the commendatory prayer for the de- 
parted, begging for them an eternal peace, might be 
set aside, and that, in place of it, there might be sub- 
joined to the preceding prayer (in which we pray that it 
may be granted to us to follow the examples of the 
saints, and their constancy in the faith, and their 
observance of the precepts of God,) the words that 
follow, ^ That, together with these, and all those who 
have gone to Thee before us in the faith of Thy name, 
we may be able, at the advent of Thy Son, to go forth 
to the resurrection of life, and to be placed at the right 
hand of Thy Son, and to hear that joyful voice. Come, 
ye blessed, &c.' — I should be loath, by that expression 
^ sleep of peace,^ to afford gratification to those who 
affirm that the dead in Christ sleep, even in respect of 
their souls, until the last day.^^ * 

• Though Bucer's emendation was not received, yet the 
clauses he objects to were expunged in the Second Book, and the 
prayer abruptly ended thus, "And we most humbly beseech 
Thee of Thy goodness, O Lord, to comfort and succour all them 
which, in this transitory life, be in trouble, sorrow, need, sick- 
ness, or any other adversity : Grant this, O Father, for Jesus 
Christ's sake, our only Mediator and Advocate." The present 
conclusion of the prayer " for the whole state of Christ's church 
militant here on earth," as it was thenceforth styled, was not 
added till the review in Charles the Second's days. It is said that 
Forbes, Bishop of Edinbureh, " taxed the Church of England, 
who, by Bucer's advice, did put out the words which import 
prayer for the dead, which he most earnestly laboured to have 
a^in restored, as they were in the old missal." (Comp. of Lit. 
with Mass-book, p. 36, and see Mosh. Cent. xvii. § 2, part i., and 
Burnet's " Own Times," p. 12.) 



FIRST BOOK OF COMMON PRAYER. 13 

In the consecration prayer which next followed, those 
words were to be found which are retained in the 
service of the Scotch Episcopal Church at the present 
day. " Hear us, merciful Father, we beseech Thee, 
and with Thy Holy Spirit and word vouchsafe to bless 
and sanctify these thy gifts and creatures of bread and 
wine, that they may be unto us the body and blood of Thy 
most dearly beloved Son, Jesus Christ" * 

In heu of these objectionable words, Bucer proposed 
the following, or something to this effect. " Hear us, 
merciful God (our) Father, and bless us, and sanctify 
us by Thy word and Spirit, that we may receive the 
body and blood of Thy Son from His own hand in 
these mysteries by a true faith for the meat and drink 
of eternal life, which Thy Son, in the same night in 
which He was betrayed,^^ &c. '^ The reasons,^^ he says, 

• The words in the consecration prayer of the Romish missal 
ran thus, ** Quam oblationem Tu Deus Omnipotens in omnibus 
qusesumus benedictam, ascriptam, ratam, rationabilem, accep- 
tabilemque facere digneris, ut nobis corpus et sanguis fiat dilec- 
tissimi Filii tui Domini nostri Jesu Christi qui pridie quam 
pateretur accepit panem," &c. So it appears to have been 
worded in Gregory's Sacramentary, Rain. Conf. 533. 

" See how the words are set down in the Fourth Book de 
Sacramentis, c. 5, found among Ambrose's works, but posterior 
to his days. 

" Fac nobis banc oblationem ascriptam, rationabilem, accep- 
tabilemque, quod estfigura corporis et sanguinis Domini nostri 
Jesu Christi, qui prime quam pateretur," &c. (Comp. of Lit 
with Mass-book, 48.) 

It is a curious fact that the learned Dr. Grabe " refused, on 
his ordination, to receive the sacrament, on account of the 
omission of the prayer in the communion service mentioning 
the sacrifice before the elements were distributed, which had 
been inserted in the First Prayer-book of King Edward Sixth." 
(See Rees' Cyclopedia, Art. Grabe.) 

In the consecration prayer, as translated by Bingham from 
the Apostolical Constitutions, the Bishop prays God to " send 
His Holy Spirit upon this sacrifice, who is the witness of the 
sufferings of our liOrd Jesus, that it may make this bread the 
body of Thy Christ and this ctw the blood of Thy Chrisf\ (See 
Bingham, Book xv., c. 3, p. 1 88). 
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"which induce me to wish that this change of the 
passage should be made are these. This prayer for such 
a benediction and sanctification of the bread and wine 
in the table of the Lord as that it may be to us the 
body and blood of the Lord, is not commanded by the 
Lord, and the words are wrested by the Antichrists for 
the purpose of confirming and retaining fearful super- 
stitions. I know that the Lord, agreeably to our prayer 
of faith, blesses all those things which were created for 
our use, and sanctifies them by his word, Deut. xxviii., 
and 1 Tim. iv. 5 ; and I know that, by virtue of that 
benediction and sanctification, the curse which has been 
brought upon all things by our sins is removed out of 
the way, and all things have a wholesome use for us ; so 
that it is lawful to pray that God will bless and sanctify 
whatever things we use in this life. I know, also, that 
among the Greeks, but only in later times, when the 
deacon has offered the bread of the Lord^s Supper, he 
is wont to say to the officiating Priest, 'Bless this 
bread,^ and that the priest then prays, ' Make this 
bread the precious body of Thy Son,^ and that the same 
thing is done with regard to the cup ; and that he then 
subjoins, ' Changing it by Thy Holy Spirit.^ We know, 
however, at the same time, that we are not taught by 
any precept of Christ our Saviour, by any word or 
example of His Apostles, to ask for such a benediction 
and sanctification of the bread and wine as that they 
may be to us the body and blood of the Lord ; and we 
know that this prayer is still, at this day, wrested by 
Antichrist to the retaining and confinning of that 
dogma of infinite impiety and contumely against God, 
the transubstantiation of the bread and wine into the 
body and blood of Christ. For by that chiefly subsists 
theaproXarpeui, bread being adored as Christ; resorted to 
as a present deity in all emergencies. Who can but see 
how specially we ought to shrink from admitting any- 
thing, uncommanded by the Lord, from whence impiety 
can seek a recommendation ! For no inference can be 
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drawn in favour of this prayer from our reading that the 
Lord took bread and wine, and blessed ; since, although 
the Evangelist, St. Mark, uses the expression €v\oy7)aa<; 
where he speaks of what Christ did on receiving the 
bread, yet, when he comes to mention the cup, his word is 
€iy)(apLaT7)a-a^j and this is the only word made use of by 
Matthew, Luke, and Paul, in their description of the 
Lord^s Supper. But our Lord did not give thanks to the 
bread and wine, but to God the Father, who bestows 
these and other gifts upon us of His liberal goodness : 
just as He did also on other occasions, when He fed the 
five thousand on five barley loaves, and two fishes, and the 
four thousand on the seven loaves ; and when He brake 
bread before His disciples, who in the day of His resurrec- 
tion journeyed to Emmaus. Which things being rightly 
understood by the ancient Churches, they also gave 
thanks at the table of the Lord when they made their 
oblations, as we read in Justin Martyr, and other holy 
fathers. Of this act of thanksgiving some vestige has 
been retained in what they call the prefaces." He then 
traces historically the progress of that " nunquam satis 
horrendum, refectum abominationibus, missse sacrificium, 
illaque plena inDeum infinitse contumelise aproXarpeca/' 
and contends that nothing ought to be retained, in the 
way either of words or gestures, which approximates to 
that abomination, or seems to lend it any coimtenance. 
The Lord's own words or instituted signs, he observes, 
are, of course, to be retained, whatever abuses may be 
made of them ; but not so anything which, like the 
clause in question, has no such warrant. On this ground, 
therefore, he equally disapproves of the making the sign 
of the cross over the bread and wine, and of the minister's 
taking up the elements in his hand while he repeats the 
words," Take, eat, this is my body," &c., which words, 
he observes, some ministers repeat, bowing themselves 
towards the bread and wine, and breathing on them, as 
if the address was to them rather than with reference to 
the communicants, or as if, by the pronunciation of the 
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words, some change was wrought in the nature of the 
elements. 

In the following prayer, after the words, '^yet we 
heseech thee to accept this our bounden duty and 
service," it was added, ^^ and command these our 
prayers and supplications, by the ministry of Thy holy 
Angels, to be brought up into Thy holy Tabernacle be- 
fore the sight of Thy Divine majesty, not weighing our 
merits," &c.* Instead of this clause, Bucer proposed 
the following, ^^and graciously (benevolus) receive, for the 
sake of Thy Son our Mediator, these our prayers and sup- 
plications ; not weighing our merits," &c. And the reason 
he assigns is, that the form of words which he wishes 
to be set aside is not delivered to us in Scripture, the 
source from which all that is said in this solemnity ought 
to be derived.f The words in question were in the old 
Greek and Latin services, and had respect, as he observes, 
to the offerings for the poor which then lay upon the 
table. But no gifts and offerings of that kind, says 
he, are now laid on the table (Ejusmodi vero munera 
et oblata jam nulla in mensa Domini proponuntur),{ 
and in such great mysteries we must not trifle. The 

* This was but a slight alteration of the old mass prayer of 
oblation, which was thus worded, "Jube hsBC perferri per 
manus sancti Angeli tui, in sublime altare tuum m conspectu 
DivinsB Majestatis tuae." It appears that in the Prayer-book 
which Laud would have thrust on the Scotch nation, he re- 
altered our amended prayer, and brought it back to a closer 
conformity with that of the Papists— making it a prayer before 
the consecration of the elements, not a thanksgiving afterwards. 
— (See Prayer-book and Mass-book compared, p. 61.) 

t The passage he objected to was accordingly omitted, though 
the words he would have substituted were not received into the 
prayer. 

X The rubric then stood thus, " In the mean time, whiles the 
Clerks do sing the offertory, so many as are disposed shall offer 
to the poor men's box, every one according to his ability and 
charitable mind." No alms were then alluded to in the Prayer 
for the Church Militant. In the Second Prayer-book, an allu- 
sion was made to them, as it stands now. 
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words objected to appear, he says, to have been borrowed 
flrom the book of Tobit, when the angel speaks of offer- 
ing Tobit^s prayers to God ; but, ^^ constat non esse earn 
hujus Kbri authoritatem, ut ex eo potius qudm ex in- 
dubitatae fidei Ubris D. Scripturae formas petamus pre- 
candi/^ The Saviour himself bids us pray to the Father 
through Him, and He is commended to us as the High 
Priest and Mediator, who is to offer our prayers unto 
the Father, and to intercede for us as our Advocate, 
Rom. viii., and 1 John ii. Whence the angel said to 
ComeKus, not ^ I or other angels have offered unto God 
thy prayers and alms,^ but, ^^Thy prayers and alms 
themselves have ascended up as a memorial before God/' 
Also, ^^ Thy prayer is heard,'' to wit, through our Lord 
Jesus Christ, 

Bucer then enters at large upon his views of the 
spiritual benefits received by the faithful in the Lord's 
Supper, in which he appears to express a warm approval 
of the language used on this subject in our service, 
and his hope, *^hanc ipsam loquetidi de hoc mysterio 
formam et rationem ita ut est in Ubro expUcata in 
retentum." The language, he observes, may indeed be 
capable of misconstruction, and the corrupt inference 
may be drawn from it, ^^ extemas sacramentorum actiones 
esse per se hominibus saluti," " that the outward per- 
formance of the sacraments may conduce of itself to 
the salvation of men," or that the body of Christ may be 
locally in the Supper, or that He may descend in some 
mysterious way into the bread; but so may the very 
words of Christ himself be wrested and perverted. He 
would not shrink, he says, from the expression of the 
presence on the ground iJaat men may be found who 
interpret it to mean a local presence ; for we are not to 
correct the language of the Spirit of God, because fools 
or wicked men may not rightly apprehend it.* 

* The rubric explanatory of the act of kneeling at the Table 
was added in King Edward's Second Prayer-book ; but omitted^ 
unintentionally, as it seems, though. aom«^Vv^\.>«kS^^^wxs!&5i5^'>2Si. 
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BAPTISMAL SERVICE. 

Bucer greatly approves of the first Rubric, directing 
that baptism should be administered on Smidays and 
other holydays, when a congregation is assembled, and 
the reasons assigned. 

''Who/' he asks, ^^ entertains any due sense of 
Christian communion, and does not acknowledge how 
much it becomes those who are joint-members in Christ 
to be numerously present," '' cum aUquis natus ex ipsis 
in setemam mortem debet in ecclesia renasci ad vitam 
sempitemam, et suscipi inter filios Dei, qu6 iUi simul 
istud beneficium et a Deo pariter oret et ut Christi 
ecclesia per ministrum una conferant, ut, sicut singulo- 
rum ille membrum fit per hoc sacramentum, ita a sin- 
gulis quoque tanquam membrum recipiatur, et quisque 



Queen Elizabeth's Liturgy. (See Preface to the Parker edition.) 
It was restored at the last review, in Charles the Second's days, 
at which the Rev. William Thomas, a learned nonconformist 
minister, expresses his satisfaction. (See Cal. Lives of Ejected 
Ministers, 594. See also Preface to Eccles. Hist. Prayer-book, 
170.) 

It is quoted by Bishops Grindall and Horn, in a joint-letter 
to Bullinger and Gualter, with these observations, " "We allow 
of kneeling at the receiving of the Lord's Supper, because it is 
so appointed by law j the same explanation, however, or rather 
caution, that the very authors of the kneeling, most holy men 
and constant martyrs of Jesus Christ adopted, being most diK- 
gently declared, published, and impressed upon the people. It 
IS in tnese terms, &c. (" Zurich Letters," first series, p. 1 80.) The 
Latin runs thus, ^*Genuflexionem in sacra coensB perceptione, quo- 
niam ita lege constitutam est, permittimus ; ek tamen expositione, 
seu potius cautione quam ipsi genuflexionis auctores, viri sanc- 
tissimi et martyres Jesu Christi constantissimi, adhibuerunt dili- 
gentissime populo*declarata, promulgata, inculcata. Quob sic 
ad verbum habet," &c. 

This letter is dated 1567. "Why, therefore, the words thus 
quoted are not found in Queen Elizabeth's Prayer-book it seems 
hard to comprehend. Perhaps for the same reason which Burnet 
assigns for tne suppression of the latter portion of Art. 29, as it 
had stood in King Edward's Articles. See " Bum. Hist. Ref.," 
part ii., book 3, p. 729. 
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se ei coram Domino devinciat ad mutua Christianae 
communionis officia et corporalia et spiritualia/^ And 
he complains of the pomp and worldlmess which Satan 
has introduced instead of this. 

He approves also the other Rubric, which directs 
that, ^^when there are children to be baptized on the 
Sunday or holyday, the parents shall give knowledge 
over-night or in the morning, afore the beginning of 
matins, to the curate.^^ It ought, he says, to be insisted 
on, ^^ ut apud eos ab ecclesia baptisma religiose petant ',* 
for, '^ unless men set the highest value on these mysteries 
of Christ they take them to their own condemnation.^' 
"Nisi enim maximi habeant homines Jubc Christi mysteria 
in judicium ea sibi sumunt" 

This rubric proceeded to direct that ^the godfathers, 
godmothers, and people, with the children, must be 
ready at the Church-door ^ &c.; and then, standing there, 
the Priest shall ask,^ &c. 

This Bucer disapproves. The object, he supposes, of 
such a regulation, was to intimate that the children 
were conceived and bom in sin ; but that truth, he 
observes, is sufficiently set forth in the ordinance itself, 
and the language used therein ; and he objects to the 
multitude of signs among a new people (^^ novum popidum 
non decet signorum multitudo"); add to which, the 
infants of behevers are ^holy,^ (1 Cor. vii.), and why 
should they not be introduced at once into the Church ? 
" We see,'^ he observes, " that the common people are 
deKghted with scenic exhibitions (actionibus scenicis), 
and make use of many signs, the signification of which, 
however, most of them understand not, and very few 
consider. But it is the part of Christians to worship 
the Lord in spirit and in truth, and to do nothing on 
any occasion, (and least of all on the occasion of such 
solemn mysteries of our redemption and regeneration 
unto life eternal), imprudently and lightly, as is too 
often done by the vidgar in reference to these sacred 
rites. For Satan is continually mocking at us, '^et 
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seria Domini salutaria convertere in suos noxios ludos 
conatur/' These pernicious efforts of Satan, and as well 
the superstitions as the irreligious pastimes of men, 
must be in every way opposed. In the present state of 
things, seeing, as we all do, how loath the people are to 
be drawn away from the unprofitable servitude; or I 
may even say the profane pastime, of outward rites, to 
worship and adore Christ in spirit and in truth, I, for 
my part, should prefer that the infants about to be 
baptized should be brought at once within the Church, 
and into the midst of God^s people, so as that all the con- 
gregation may be well able to hear whatsoever is said, 
'^ quo ita digna et inteUigentia et admiratio hujus summi 
et primi sacramenti restituatur, religioque eo digna con- 
servetur atque augeatur/^ * 

The white vesture, commonly called the Chrisom^ 
which the minister, according to the old Liturgy, was to 

Sut upon the new-baptized infant, with a form of prayer, 
lucer disapproved, much on the same grounds.f 

The First Prayer. 

Bucer objects here to the following words, as they 
then stood, ^^ and by the baptism of Thy well-beloved 
Son, Jesus Christ, did sanctify the flood Jordan, and all 
other waters, to the mystical washing away of sin/' f 
This statement, he observes, has no Scripture warrant, 

* Accordingly, in the Second Prayer-book of King Edward, 
the godfathers, &c., are to be ready " at the font" not at the 
church-door, 

t The practice and the prayer were accordingly laid aside in 
the Second Prayer-book. 

X The prayer proceeded thus, " We beseech Thee, for thine 
infinite mercies, that Thou wilt mercifully look upon these chil- 
dren, and sanctify them with Thy Holy Onost, that 6y this whole- 
some laver of regeneration, ichatsoever sin is in them may be 
toashed clean away," The words in italics were omitted in the 
Second Prayer-book, though not the words Bucer objected to. 
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and serves to encourage the superstitious idea that some 
mysterious sanctifying virtue is communicated to the 
baptismal water — some magical mutation^ such as there 
is so strong a propensity in men to fancy, and of which 
there are so many examples in the Church of Rome. 

Add to which, that baptism should be a sacrament of 
the remission of sins is a privilege the Lord has earned 
for us, not only by His baptism in Jordan, but also, 
and much more, by His baptism on the cross. And 
although water is used on the occasion, yet this re- 
mission is not the work of the water, but of the Lord 
Christ. 

Much veneration, he observes, is to be paid to the 
ancient Churches, and to the holy fathers; yet God 
is rather to be followed than any man whatsoever; 
and it behoves us to be most scrupulously careful lest 
we attribute too much credit to any human authority, 
so as that the benefits of God should be obscured, and 
that worship of spirit and of truth which is due to Him. 
We should always consider, in the first instance, what 
becomes us as the sons of God, walking in the light of 
the New Testament — ^what may set forth the glory of 
Christ as now revealed — what may in truth refresh our 
faith in the cross of Christ. 



JTie Sign of the Cross/^ and the Prayer which accom- 
panies it. 

This sign Bucer does not disapprove, provided it be 

• Thuanus, speaking apparently of the alterations and ex- 
planations adopted in the Hampton Court Conference, which 
he calls "celebrata et peracta Londini Synodus Nationalis," 
observes, that the sign of the cross in baptism was then retained 
and explained. His expressions are remarkable, " Crucis cere- 
monia in baptismate retinetur et explicatur; sed tta, et tot 
adhibitis cautionibuSf ut sacrosancti signi reverentia omnino 
dboleri potiua qttdm confirmari videatur" (Hist., lib. cxxxi., 
p. 1030.) 
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used '^religiosS, nulla nee superstitione adjuncts, nee 
elementi servitute, nee vulgari eonsuetudine/' 

The prayers offered up in connection with the sign 
were, at that time, addressed directly to the infant. This 
Bucer much objects to — "Nihil enim tale docetScriptura, 
et scenica omnia et ludicra debent ab his mysteriis 
abesse procul, cum omni superstitione et specie magicse 
appUcationis/' " I would wish therefore,^^ says he, '^ that 
they were changed into a form of prayer like this, — 

"Grant, God, to this infant, thy workmanship, 
that he may so receive the merit and power of the 
cross of -the Son of God, that he may never be ashamed 
"of Him, and ever be crucified to the world, and the 
world unto him, and fight manfully under his banner 
against sin, the world and Satan, and continue faithful 
in Thy righteousness and obedience even to his lifers 
end. Amen.^^* 

In the next following prayer, where it is said '^ that 
they coming to Thy holy Baptism,^^ I would prefer to 
have it said, " who are brought to Thy holy Baptism ;^^ 
for this is the truth, and the utmost ■ simpUcity and 
truth becomes these mysteries. 

The Exorcism. 

This form of words was as follows : — 

" I command thee, unclean spirit, in the name of the 
Father, of the Son, and of the Holy Ghost, that thou 
come out and depart from these infants whom our Lord 
Jesus Christ hath vouchsafed to call to His holy 
Baptism to be made members of His body and of His 
holy congregation. Therefore, thou cursed spirit, re- 
melnber thy sentence j remember thy judgment ; remem- 
ber the day to be at hand wherein thou shalt bum in 
fire everlasting prepared for thee and thy angels. And 

• This form of words was' not adopted ; but, in compliance 
with Bucer's animadversion, the old form was changed, and the 
child no longer addressed. 
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presume not hereafter to exercise any tyranny toward 
these infants whom Christ hath bought with His 
precious blood, and, by this His holy Baptism, calleth 
to be of His flock/' 

This formulary, however ancient it might be, Bucer 
disapproves, alleging as his reason that this expulsion 
of the evil spirit belonged only to those that had the 
gift of power {Swafieco^;) bestowed upon them, and was 
only exercised in the case of demoniacs. 

He would prefer therefore to change this address to 
Satan into a prayer to Christ, and suggests the fol- 
lowing : — 

"0 Eternal Son of God, who hast vanquished by 
Thy death all the might of evil spirits, drive away from 
this infant whom Thou hast vouchsafed to call to Thy 
holy Baptism that it might become a member of Thy 
body, all the fraud and violence of Satan and his 
angels, and translate him, hberated from the power of 
darkness, into the kingdom of Thy beloved Son, so that 
no unclean spirits may ever be able to hurt him either 
in body or soul, for the glory of Thy name. Amen/' 

The Catechizing of the Infants to be Baptized. 

'^In this part of the service,'' says Bucer, '^the 
godfathers and godmothers are ordered to renounce 
Satan and to profess faith for the infants, so that, whilst 
the infants are asked whether they renounce the devil 
and his works, &c., and whether they believe in God 
the Father, Son, and Holy Ghost, they are to answer 
in the stead of the infants. But neither does the 
Scripture teach this practice, however ancient may have 
been its observation, nor is it reasonable in itself that 
you should interrogate him who unde .'stands not what 
ou say, and that another should answer for him what 
e is just as little aware of, and that this should be done 
in matters of the greatest moment, and which depend 
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altogether npon a person's own proper faith^ such as 
renouncing Satan and his works^ and believing in God. 

A practice not veiy dissimilar^ but one deserving to 
be abominated^ St. Chrysostom relates of the Marcio^ 
nites, in commenting upon the fifteenth chapter of first 
Corinthians^ and upon that passage^ ^^Else what shall 
they do which are baptized for the dead/' &c. For he 
writes that these heretics, when any of their catechu- 
mens died, were wont to hide a man under the bed of 
the deceased person, and then to interrogate the corpse 
as to whether it wished to be baptized. He then who 
lay hid under the bed answered on the behalf of the dead 
man that he was willing ; upon which they baptized this 
man for the deceased. And this, St. Chrysostom writes, 
they performed as on the stage. 

But where is the great diflference, asks Bucer, between 
this madness of the Marcionites and the catechizing of 
our iafants, in which the infants are questioned, and 
the sponsors answer in their stead ? The infants indeed 
are alive, but they understand just as little as the dead 
either the questions which are put them by the ministry, 
or the answers which are given for them by the godfathers 
and godmothers. And this preposterous manner of pro- 
ceeding has furnished no small occasion to a great many 
persons to incUne the more readily to the sect of the 
Anabaptists, even as far as relates to infant baptism. 

It was indeed piously ordained among the ancients, 
and ought to be the rule at this time, that no adult 
should be baptized, unless, being thus interrogated, he 
should answer concerning his faith; but what has 
this to do with infants, who can as yet neither under- 
stand nor speak ? 

I could wish then, that all the questions of this 
Catechism (why so called, I know not) were addressed 
to the godfathers and godmothers themselves after this 
or a like manner. 

^' Are you willing, on your part, to use your faithful 
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endeavours that this infant, when he is of sufficient age 
for it, shall learn the catechism of our religion, and 
when that is understood, shall renounce Satan and 
profess that he believes in God the Father and Son?^' 
&c.* 

SERVICE FOR PRIVATE BAPTISM. 
Of this Bucer says, ^^ Omnia sunt sanct^ proposita ; 

* In King Edward's First Prayer-book the questions were 
addressed immediately to the infant. The rubric says, " Then 
shall the priest demand of the child (which shall be first bap- 
tized) these questions following, first naming the child and 
saying : — 

**Do8t thou forsake the devil and all his works," &c. 
Bucer's animadversions upon this were so far followed as that 
in the Second Prayer-book the priest was to demand of the god- 
fathers and godmothers these questions following, as it stands in 
our present Liturgy. 

The rubric appended to our present Baptismal Service, stating, 
that "it is certain by God*s Word that children which are 
baptized, dying before they commit actual sin, are undoubtedly 
saved," was added at the last review in 1662^ and it is a remark- 
able fact, stated by Bishop Kennett, that the words " which 
are baptized" were inserted by two laymen. Sir Cyril Wyche 
and Lord Chancellor Hyde, after the Houses of Convocation 
and Parliament had passed the Prayer-book without them. 

" Archbishop Temson told me by his bed-side on Monday, 
February 12, 1710, that the Convocation-book intended to be 
confirmed had a rash blunder in the rubrick after Baptism, 
■which should have run thus — * It is certain that children 
which are baptized, dying,' &c. But the words * which are 
baptized* were left out, till Sir CjTil Wyche, coming to see the 
Lord Chancellor Hyde, found the book brought home by his 
Lordship and lying in his parlour-window, even after it had 
passed the two Houses, and happening to cast his eye upon 
that place, told the Lord Chancellor of 3iat great omission, who 
supplied it with his own hand." (" Bishop Bennett's Historical 
Register," 643.) 

In the exhortation to the godfathers and godmothers at the 
end of the Service, the child is directed to be taught the Creed, 
&c., in the " English tongue." Why it was altered to " vulgar 
tongue" in the last review, I cannot imagine; the word vulgar 
being so liable to a misinterpretation. 

C 
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utinam ita serventur: et maxime illud ne Baptismos 
'infantium differatur/^ 

In King Edward^s First Prayer-book, at . the end of 
the office for Private Baptism, occurs the following 
rubric : — 

^^ The water in the font shall be changed every month 
once at the least, and afore any child, be baptized in the 
water so changed, the priest shall say at the font these 
prayers following/^ 

Then follows a prayer for the sanctification of the 
water, beginning, " most merciful God our Saviour 
Jesus Christ, who hast ordained the element of water 
for the regeneration of thy faithful people,^^ — and 
ending, " Sanctify ►J^ this fountain of Baptism, Thou 
that art the Sanctifier of all things, that, by the power 
of Thy Word, all those that shall be baptized therein 
may be spiritually regenerated, and made the children 
of everlasting adoption. Amen/^ 

These ^^benedictions and consecrations of things 
inanimate^^ are most strongly censured by Bucer. 
^^Non video,^^ says he, "qua ratione possint, in hac 
quidem tanta Evangelii luce, tantaque omnia ad hujus 
doctrinam confirmandi hbertate, qak hoc regnum Domi- 
nus donavit, hujusmodi benedictiones retineri/^ Very 
ancient, he allows, they are, '^ sed quanto antiquius iilis 
verbum Dei! '^ " how much more ancient is God^s Word ! '^ 
Bucer here complains that there are a great many 
good and scriptural observances inculcated by the 
Fathers, especially as respects discipline, which are 
trampled underfoot; whilst, on the other hand, their 
superstitious usages are carefully retained, amongst 
which was the consecration of Baptismal water, as if 
water so consecrated rendered the child^s baptism more 
holy and complete than it would otherwise have been.* 

* In the prayer commencing "Almighty Everlasting God, 
whose most dearly beloved Son," &c., the words, ** grant that 
all thy servants which shall be baptized in this water," were 
altered at the last review to " grant that this child now to be 
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CONFIRMATION SERVICE. 

The proper subjects of confirmation are defined in 
the book to be those children who can say over the 
Articles of faith, the Lord's Prayer, and the Ten Com- 
mandments, and who can answer suitably to the ques- 
tions of the Shorter Catechism. Now surely, says 
Bucer, this is a matter which demands a carefid consi- 
deration. For either the thing aimed at is this, that, 
in order to confirmation, the children should make a 
serious confession of their faith, and a confession of 
that kind which the Church may deservedly consider 
sound — such, for example, as it requires of necessity 
from those to whom it imparts Baptism in an adult 
age ; or, it is thought enough if they simply repeat the 
words of that confession. 

If the last attainment be held sufficient, it should be 
considered how much God hates aU those who glorify 
Him in words when their heart is far from Him, and 
that Christ's Catechism (Catechismus Christi) was not 
appointed for this end, that the catechumens should 
only answer in words that they believe in God and are 
willing to keep His precepts. For the Lord said, 
^^ Teach them to observe (not merely to utter) all 
things whatsoever I have commanded you,'^ and He 
looks for worshippers who may worship Him in spirit 
and in truth. 

If, however, a true confession erf faith be required, 
and a true profession of obedience to Christ, such as 
surely ought to be required of all adults who are now 
of such an age as to be able to hear the Gospel, and 
(unless they reject the grace of the Holy Spirit) to 
understand it also, then undoubtedly it will by no 
means be enough that they can repeat over the words of 
the Catechism, and (as it is afterwards expressed in the 

baptized therein," and the words " sanctify this water to the 
mystical washing away of sin," were added. (See " Goode's 
Effects of Infant Baptism," p. 383.) 

c 2 
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book) '^ that they begin to be in danger to fall into sin'^ 
(versari in periculo peccati) ; * but such a confession of 
faith should be required as can be judged not to have 
originated in the mouth, or to have been acquired only 
by human instruction, but to have been so stamped upon 
the life and character that the Church may believe it 
to have proceeded from a heart believing truly in the 
Gospel and the doctrine of the Holy Spirit. 

For although the Churches cannot look into the 
hearts of men, yet they ought to judge of the trees by the 
fruits. Whence, in former times, those adults who 
desired Baptism, and whom they called competentes, 
were tried for a long time in order that it might be 
ascertained by the firmts of faith, viz., those which are 
brought forth in the life and conduct of true beUevers 
(as far at least as men can judge of men), whether they 
seriously sought Baptism and loved the Lord Christ. 

For if that old leaven ought to be purged out which 
was received unawares into the Church (1 Cor. v.), it ought 
certainly by no means to be received knowingly , nor is it 
lawful to give any occasion to any one to mock the 
Divine Majesty by a false confession of the mouth. 
^^ If thou beKevest with ' all thy heart,^^ says Philip to 
the Eunuch, ^^ thou mayest be baptized.^^ And yet it 
does not follow from PhiUp^s baptizing this Eunuch 
immediately, as Paul also did his jailor at Philippi 
(Acts xvi.), that any one whatever may be admitted 
forthwith into the communion of the Church as soon 
as he has confessed Christ with his voice. For even 
the Eunuch and the jailor gave undoubtedly such proofs 
of their faith in that short time, that there was no need 

* The preface to the Confirmation Service was formerly much 
longer. The words to which Bucer refers stood thus in King 
Edward's Second Book : — " It (Confirmation) is most meet to 
be ministered when children come to that age that, partly by 
the frailty of their own flesh, partly by the assaults of tne world 
and of the devil, they begin to be in danger to fall into sundry 
kinds of sin." 
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at all of any longer period to put their faith to 
proof. Then, again, Paul and Philip possessed the 
power of discerning spirits in a considerably greater 
degree than the generality of us do. 

Lest, therefore, any occasion should be given for 
mocking God and the Churches by empty words, and 
for a verbal confession of faith, and of a desire of living 
unto Grod which the heart does not feel, and lest a 
leaven should be introduced into the Churches which 
ought to be purged out as soon as it has entered for 
fear of spoiling the whole lump, it were surely to be 
wished that children should not be admitted to that 
public and solemn confession of faith and profession of 
obedience to Christ before they have declared also by 
their life and conduct their faith, and purpose of living 
unto God. As, for instance, if they shall have dili- 
gently learned their catechism — if they are zealous in 
attendance upon public worship — if they call often 
upon God, and of their own accord, not forced by 
others — if they are glad both to hear and speak of 
God — if they show themselves dutiful to parents, and 
to all who give them good instruction and advice — ^if 
they render due honour to their superiors, and act 
kindly to their equals — if they are affectionate to their 
relations, and compassionate to all who are distressed — 
if they are modest and chaste — ^if they shrink from 
offendmg any one — ^if they speak the truth — if they 
are studious in learning those things which are proposed 
to them to learn, and seem to have a sense and a fear 
of the Divine law, and are ashamed and afraid of sin. 

With regard to those in whom these signs of the 
new man and of a true faith in Christ do not appear, 
I know not how their confession of faith can, with a 
good conscience, be received — especially that public and 
solemn one before the Churches. For these are the 
pillars and grounds of the truth. And it is certain 
that not a few children make a confession of this kind 
with no greater feeling of faith than any parrot might 
Titter %a(p€. It would be much better then, t^ \ft»:^^ 
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those children who exhibit as yet few or no signs of 
faith or of the fear of God in their Ufe and conduct 
among the catechumens, and to ply them with a godly 
doctrine and education, imtil it is not merely the works 
of the flesh, but the fruits of the spirit of regeneration, 
which appear in them. For it will be enough for these, 
when they are practised in the Catechism, to confess 
thereupon the things which are of Christ. And it 
would be well if they who can do no more than learn 
the Catechism and repeat it by rote were not so pro- 
miscuously admitted to the pubUc confession of faith, 
and to the solid communion of Christ; but those only 
in whom some signs of regeneration shew themselves (" in 
quibus se aliqua signa regenerationis proferant ") . These 
slower ones, if indeed they are bom of God, would be 
the more excited to the serious learning of the things 
of Christ by the example of those who are deservedly 
preferred to them. 

Prayer indeed is rightly offered up over children of 
any age, and whatever measure of faith they have, so 
long as they suffer themselves to be taught the Gospel 
of Christ. And it is right, too, to admit them with the 
others to the common prayers and praises of God, that 
out of the mouth of babes and sucklings God may 
perfect to Himself praise. But to make, as is proposed 
in the book, a public confession of faith in the Church 
of Christ, such as that whereby the covenant of sal- 
vation is established with God by those who know 
and mean what they are doiag, and that this confession 
should be pubUcly ratified in the Churches of Christ — 
I certainly cannot see how this can lawfully be done so 
long as there is no good reason to believe that there is 
faith in the heart of the confessor, or any real know- 
ledge of the Gospel. Surely, in every sacred ordinance 
of Christ, special care ought to be taken lest the Lord^s 
holy things be cast to the dogs, and the pearls of 
Christ's kingdom be scattered to the swine — ^lest Satan's 
leaven be mixed with Christ's dough, or goats thrust in 
among the sheep ; in short, lest those who only honour 
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Grod with their lips whilst the heart is far from Him 
should be introduced amongst those who worship Him 
in spirit and in truth. For even where the greatest 
caution is used to preserve the assembly of the sons of 
God from being contaminated and disturbed by the 
children of the devil, yet he will sow tares enough 
amongst Grod's wheat whilst men are asleep. But it is 
clear that God was minded that His people should dwell 
alone, without intermixture with the impious nations, 
lest they should learn their works. For which reason 
also He issued a severe command that they should be 
cut off, and separated as it were by fire, from among 
His people who had openly fallen off from Him into 
impiety. He is holy Himself, and He deservedly 
demands that we should be holy also. 

How much better would it be, and how improved would 
be the state of Christianity amongst us, if none were 
admitted to the table of the Lord and to the full commu- 
nion of Christ but they who, pursuant to the rule of God's 
Word, could be recognised as members of Christ by 
the fruits of their life, and by their being led by the 
Spirit of Christ, as are all the real children of God ! 
Tlie works of the flesh are manifest, and the fruits of 
the Spirit no less so. Let the rest be kept among the 
catechumens so long as they suffer themselves to be 
catechized, and until the Lord Himself shall give them 
to receive in fact His own regeneration which was 
offered to them at Baptism,* and to display it also in 
their life. For thus the just discipline and communion 
of Christ might be maintained, and there would be 
some appearance of a true Church, and that severe 
reproof of thp Lord would be avoided where He 
upbraids sharply every ungodly man who is counter- 
feiting piety by external observances, saying, ^^Why 
dost thou declare my ceremonies and take my covenant 
into thy hps ? whereas thou hatest my discipline and 

* Dumque ipse Dominus daret suam in baptismate oblatam 
fegenerationem solids recipere, atque in vita quoque proferre. 
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castest my words behind thy back. When thou sawest 
a thief, thou eonsentedst unto him/' &e. (Psa. 1.) 

Nor indeed can any inconvenience to the State or to 
civil concord be expected in any maimer to arise from 
this separation of the imdoubted people of Grod from 
those who do not as yet declare themselves in truth to 
be so. For, in the first place, God commands this 
separation, who cannot command anything else than 
what is salutary; nor can His oft-repeated promise be 
fallacious, that those will, in the issue, have the best and 
happiest lives who direct their life in all respects in 
agreement with His Word. Nay, even the philosophers 
acknowledged those republics to be the best regulated 
in which every one is esteemed according to his worth, and 
in which the honours which are due to the good are not 
given to the evil. Nor can Satan, who efiectually works 
in unbelievers, and leads the wicked captive at his will, 
be in any way so well avoided, and so powerfully driven 
off from the children of God, as when they join them- 
selves together most closely in the Lord, and separate 
from every brother who walketh disorderly, and when 
they desert the evil company of wicked men, and touch 
not the unclean thing (2 Cor. vi.), and esteem those (as 
they really are) to be as heathens and publicans who do 
not hear the Church of God when calling them to die 
unto sin and to live unto righteousness. (Matt, xviii.) 
For then does God take up His own sons and show 
Himself to them as their God and Father, and dwell 
and walk in the midst of them, and make them for- 
midable to, and unconquerable by, all wicked men, and 
well-pleasing in the eyes of those who are not utterly 
depraved (Lev. xxvi. ; Acts ii., v. ; 2 Coy. vi. ; 2 Thess. 
iii.) ; nor does God delight in number, but in piety. 

God therefore must be earnestly besought that He 
will grant unto all who are of the Episcopjd order, and 
who have the cure of parishes, that they may truly 
acknowledge and feel these things, so as to strive with 
all their might to recal this discipline, according to 



FIRST BOOK OF COMMON PRAYER. 33 

those methods which God has prescribed (for better 
neither men nor angels will devise); and thus at 
length present a perfect people to that Chief Shepherd, 
the Son of God. ^^ There are those who blasphemously 
dare to say that these things are impossible in our age, 
as if there were now no Christians surviving, or as if 
our Lord Jesus Christ, who has received from the 
Father all power in heaven and in earth, and who 
is always most loving to His people, were now either 
im willing or unable to grant His people grace to observe 
all things which He has commanded them, and to feel 
His commandments not grievous, provided only we 
ministers and people despise not His freely offered 
bounty.^' 

CATECHISM. 

The rubric at the end of the Confirmation Service, in 
King Edward's First Praver-book, directed that the 
curate of the parish should catechize the children in 
church once in six weeks at the least, half-an-hour 
before even-song. Bucer objected to the interval as too 
long, and pressed the importance of more frequent 
catechizing. Accordingly, in the Second Prayer-book, 
it is ordered that ^^the curate of every parish, or some 
other at his appomtment, shall diUgently, upon Sundays 
and holy-days, half-an-hour before even-song, openly in 
the church instruct and examine,^' &c. In our present 
rubric the catechizing is to take place ^^ after the second 
lesson at evening prayer.'' 

The former rubric directed all fathers, mothers, 
masters, and dames, to ^^ cause their children, servants, 
and prentices (which are not yet confirmed) to come 
to the church at the day appointed," &c. Bucer 
objects to the words in the parenthesis,* and would 
have the catechizing continued after Confirmation till 
the catechumens shall have made such j)rogress as shall 

• The words in question were altered in the Second Prayer-, 
book to " (which have not learned their catechism)/' 

c 8 
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satisfy the minister. He urges, too, the importance of 
not confining this catechetical instruction to the words 
of our Short Catechism ; but he would have the cate- 
chumens distributed into classes, and thoroughly in- 
structed in all the mysteries of godliness. 

He recommends, too, that the bishops should make an 
annual visitation of their dioceses, and annually confirm, 
or at least depute those who shall fulfil those duties in 
their stead. This is performed, he says, in Germany 
by the superintendents, ^^qui Episcoporum munus in 
nostris Ecclesiis solent prsestare.^' 

The rubric further directs that ^' none be admitted to 
the holy communion until such time as he be con- 
firmed;^^* and it will be very salutary, says Bucer, if 
those only are wont to be confirmed who shall have 
confirmed the confession of their lips by a correspondent 
life, and who prove by their conduct that they confess 
their own faith, not another^ s. 

MARRIAGE SERVICE. 

Bucer would have no marriages celebrated ^'nisi 
clara die et frequenti EcclesiS,,^^ and protests against the 
" intempestivus pudor,^^ which causes this to be objected 
to. 

He presses also the importance of settling, by legal 
enactment, within what degrees of affinity marriage is 
to be forbidden. 

He admires the prefatory address as ^^perqudm pia et 
sancta;^' but would have the third cause of marriage to 
stand first, as being the principal, and frequently the 
only one. In this, however, his recommendation has 
not been followed. 

He approves the giving of the ring,t and the laying 

* The rubric in the Second Prayer-book adds, " until such 
time as he can say the catechism, and be confirmed." 

t The words " with my body I thee worship" are rendered, 
** cum meo corpore te honoro" in the Latin Prayer-hook of 
1560. Hooker observes that the uttering of those words was 
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of it previously upon the Service-book, wishing how- 
ever the meaning of this ceremony to be explained, 
viz., ^^that we should ofiFer all we have, before we 
use it, unto God whose it is, and consecrate it, and 
receive it, as it were, from His hand in order to use it 
to His glory/' 

He gives a singular explanation of the ceremony of 
placing the ring on the fourth finger of the woman's 
left hand, that ^^ in that finger a certiain nerve proceed- 
ing from the heart is terminated, and is connected with 
the other nerves of that finger,^' and that the ring's 
being there placed, intimates ^^that the heart of the 
bride should be always bound to her bridegroom by a 
perpetual bond of love, just as there is no end of the 
ring/' He adds that the words ^^ In the name of the 
Father, Son, and Holy Ghosf are to intimate that 
^^ nothing can be ratified between them, or can be truly 
good and salutary, unless from the singular favour and 
bounty of God.'' He much approves the direction to 
the new-married couple to receive the sacrament together, 
for ^^ Christians should never be joined together in 
matrimony except in Christ the Lord." 

VISITATION OF THE SICK. 

The second prayer in the Visitation Service, though 
not animadverted upon by Bucer, has been twice 
altered. 

In King Edward's First Liturgy it stood thus : — 
^' Hear us. Almighty and most merciful God and 
Saviour; extend Thy accustomed goodness to this Thy 
servant which is grieved with sicmess. Visit him, 
Lord! as Thou didst visit Peter's wife's mother and 
the Captain's servant. And as Thou preservedst 

of all things the most hardly taken by the Nonconformists of 
his day. He enters into an explanation of it in lib. v. 73. 

In the Latin Prayer-book the words " hoc aurum et argentum 
tibi dono'' are added. 
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Thobie and Sara by Thy Angel from danger, so restore 
unto this sick person his former health (if it be Thy 
will), or else give him grace to take Thy correction, that, 
after this painful life ended, he may dwell with Thee in 
life everlasting. Amen/^ 

In King Edward's Second Liturgy the words ^^ and 
as Thou preservedst Thobie and Sara by Thy Angel 
from danger" were cancelled, and the words stood, " so 
visit and restore unto this sick person,^' &c. 

Thus it remained until the last review, when a further 
alteration was made. The words " Visit him, Lord ! 
as Thou didst visit Peter's wife's mother and the Cap- 
tain's servant, so visit and restore unto this sick person 
his former health (if it be Thy will)," were cancelled, 
and in lieu of them these words were substituted, 
^^ Sanctify, we beseech Thee, this Thy Fatherly correc- 
tion to him, that the sense of his weakness may add 
strength to his faith, and seriousness to his repentance — 
that, if it shall be Thy good pleasure to restore him to 
his former health, he may lead the residue of his life in 
Thy fear and to Thy glory, or else give him grace," &c. 

^^ This whole formulary," says Bucer, " is drawn up 
most agreeably to the rule of holy Scripture, except only 
what is annexed with respect to the anointing of the 
sick person.* For it appears," says he, ^^ that that rite 

a 

* In the First Prayer-book of King Edward is the following 
rubric and prayer, to which Bucer here alludes : — 

"^ If the sick person desire to be anointed, then shall the; 
priest anoint him upon the forehead or breast only, making the 
sign of the cross, saying thus, — 

" As with this visible oil thy body outwardly is anointed, so 
our Heavenly Father, Almighty uod, grant, of His infinite 

foodness, that thy soul inwardly may be anointed with the 
[oly Ghost, who is the Spirit of all strength, comfort, relief,' 
and gladness ; and vouchsafe, for His great mercy (if it be His 
blessed will) to restore unto thee thy bodily health and strength 
to serve Him; and send thee release of all thy pains> troubles,' 
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is not ancient, nor recommended by any approved 
example of the saints, but introduced from a preposte- 
rous imitation of an apostolical act, which ministers 
in general have neither a command to imitate nor a 
capability of imitating. The apostles healed the sick, 
anointing them with oil, to which miraculous gift, as he 
observes, St. James's words clearly refer; and so Bede 
explains them." Inasmuch, then, as this rite has no 
warrant either from Scripture or the earliest Fathers, 
and lends its aid to superstition, he wishes it abolished. 

Communion of the Sick. 

This office and observance he highly approves, wishing 
only that, instead of the people being exhorted, as in the 
rubric, to a frequent participation of the Lord's Supper, 
it should be said, '^ every Lord's-day/' This alteration, 
however, was not adopted. 

BURIAL SERVICE. 

^* What I think, pursuant to the word of God, re- 
specting those prayers in which the souls of the deceased 

and diseases, both of body and mind. And howsoever His 
goodness (by His Divine and unsearchable Providence) shall 
dispose of thee, we. His unworthy ministers and servants, 
humbly beseech the Eternal Majesty to do with thee according 
to the multitude of His innumerable mercies, and to pardon 
thee all thy sins and offences committed by all thy bodily 
senses, passions, and carnal affections, who also vouchsafe 
mercifully to grant unto thee ghostly strength by His Holy 
Spirit, to withstand and overcome all temptations and assaults 
of thine adversary, that in no wise he prevail against thee, but 
that thou mayest have perfect victory and triumph against the 
devil, sin, and death, through Christ our Lord, who, by His 
death, hath overcome the prince of death, and vnth. the Father 
and the Holy Ghost evermore liveth and reigneth God, world 
without end." 

This ptayer disappears in the Second Prayer-book, in conse- 
quence of Bucer's remarks. 
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are commended by us unto the Lord, and in which re- 
mission of sins is begged for them, and a place in the 
region of light, I have stated above, when I discussed 
those prayers which the Service-book prescribes to be 
made for the dead in the administration of the Lord^s 
Supper. Wherefore, I more approve that formulary of 
praying at funerals which stands in the second place 
in this ceremonial, and which occurs in the admims- 
tration of the Lord's Supper at a burial, wherein we 
pray only for the Uving, as we are commanded in Holy 
Scripture.* 

* The prajer to which Bucer seems more particularly to 
object was this : — 

" Lord, with whom do live the spirits of them that be dead, 
and in whom the souls of them that be elected, after they be 
delivered from the burden of the flesh, be in joy and felicity : 
Grant, unto this Thy servant, that the sins which he committed 
in this world be not imputed unto him, but that he, escaping the 
gates of hell, and pains of eternal darkness, may ever dwell in the. 
regions of light, with Abraham, Isaac, and Jacob, in the place 
where there is no weeping, sorrow, nor heaviness : and when that 
dreadful day of general resurrection shall come, make him to rise 
also with the just and righteous, and receive this body again to 
glory, then made pure and incorruptible : Set him on the right 
hand of Thy Son, Jesus Christ, among Thy holy and elect, that 
then he may hear with them these most sweet and comfortable 
words, Come to me, ye blessed of my Father, possess the king- 
dom," &c. 

In the second Liturgy, the objectionable clauses of this prayer 
were all removed, and those two prayers were substituted with 
which our funeral Service now concludes, and in which a portion 
6nly of the language of the original prayer is retained. 

A slight, and yet a significant alteration, however, was made 
in the wording of the first of these two prayers at the last 
review. 

KING EDWARD'S SECOND OUR PRESENT LITURGY. 

LITURGY. 

" in whom the souls of them " in whom the souls of the 

that be elected," &c. faithful," &c. 

«* to deliver this (N.) our " this our brother." 

brother." 

"that we, with this our "that we, with all those 

brother, and all other that are departed," &c. 

departed," &c. 



k 
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*' If it pleases us to follow Scripture simply, we shall 
study at our funerals, on the occasion of the dead body 
then present, supposing it to be of one who died in the 
Lord (for ministers ought not to perform the funeral rites 
over those who do not depart in the confession of Christ, 
and the communion of the Church, ^Nam eorum qui 
non in confessione Christi et Ecclesiae communione 
discedunt ftinera ministri procurare non debent'), to 
handle these topics. First, to admonish men of the 
atrocity of those sins by which they bring upon them- 
selves diseases and death, and to exhort them to a serious 
and lasting repentance — and it may further this good 
end, in case the deceased person is a great loss to the 
Church, to impress such a fact upon the by-standers. 
In the next place, to confirm men^s faith in the resur- 
rection by the promises and resurrection of the Lord ; 
and to console them for the death of a pious brother ; 
and, for that end, to mention any remarkable proofs he 

In the former portion of the service, two or three phrases 
occurred, to which Bucer's animadversions equally apply, and 
which were accordingly altered in the Second Prayer-book, 
when the service was remodelled to its present form, e.g,, 

" I commend thy soul to God the Father Almighty, and thy 
body to the ground," &c. " We commend into Thy hands of 
mercy, most merciful Father, the soul of this our brother de- 
parted (N. " ") that, when the judgment shall come which 

Thou hast committed to thy well-beloved Son, both this our 
brother, and we, may be found acceptable in Thy sight, and 
receive that blessing, &cJ* "Almighty God, we give Thee 
hearty thanks for this Thy servant whom Thou hast delivered 
from the miseries of this wretched world, from the body of 
death, and all temptation ; and, as we trust, hast brought his 
soul, which he committed into Thy holy hands, into sure conso- 
lation and rest: Grant, we beseech Thee, that, at the day of 
Judgment, his soul, and all the souls of thy elect, departed out 
of this life, may, with us, and we with them, fully receive Thy 
promises, and be made perfect together, through the glorious 
resurrection of Thy Son, Jesus Christ our Lord?' 

Luther quotes, " Media vita in morte sumus," as " vetus ilia 
et pia cantio in ecclesia;" but he adds, "sed est legalis tantum.' 
Evangelium autem et fides invertunt banc cantionem, et sic 
canunt Media mojrte in vita sumus." (Com. in Gen. xxu,^ p. 205). 
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may have given of newness of life, in order that God 
may be glorified, and the siurivors stirred up to imita- 
tion. Finally, to exhort to a constant and effectual 
meditation on the life to come, and to a suitable and 
salutary preparation for the passing, with glad hearts, 
from the present ruined world to Christ the Lord. 
Thus, he observes, the holy fathers spoken of in Scrip- 
tiu'c appear to have done at their lamentations for their 
deceased friends. 

THANKSGIVING OF WOMEN AFTER CHILD-BIRTH. 

This service Bucer pronoimces to be agreeable to 
Scripture, except the rubric by which the woman was 
directed to ^^ offer her chrisom and other accustomed 
offerings,^^ or, as it is worded in the Latin, "Mulier 
offerat Parocho vestem lineam, qua puer in baptismo 
fuit indutus, juxta morem hactenus observatum.^' 

COMMINATION SERVICE. 

This was headed originally thus, ^^ The first day of 
Lent, commonly called Ash-Wednesday,^^ thus confining 
the service to that day in the year. Bucer, approving 
much of the service, wished it not to be thus Umited to 
Ash- Wednesday, but to take place ofitener, four times at 
least, in the year. Accordingly it is entitled in the 
Second Prayer-book, ^^ A commination against sinners, 
with certain prayers to be used divers times in the year ;" 
which has been altered in our present Prayer-book, to 
these words, " A commination, or denouncing of God^s 
anger and judgments against sinners, to be used on the 
first day of Lent, and at other times, as the ordinary 
shall appoint.^^ 

He recommended, again, that the maledictions 
should proceed in the order of the decalogue. This 
recommendation, however, was imattended to, and no 
alteration made.* 

♦ The words of the first malediction have been abridged in our 
present Liturgy. They previously stood thus, " Cursed is the 
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He takes occasion, too, in this place, to press very 
earnestly the re-establishment of a strict church disci- 
pline, agreeably to the rules of Christ in Matt, xviii., 
'^ Totamque istam poenitentise disciplinam non scriptis 
verbisque tantum, sed re ipsa et efficaci administratione 
in ecclesias revocare." 

^^ Christ our Lord came,^' says he, " to save sinners ; 
but truly penitent sinners. Those who do not the will 
of his Father, whatsoever they may hear or say, or what- 
soever ceremonies they may practise. He never knew, 
nor ever reckoned amongst His people. (Matt, vii.) 
Woe then unto those who profess themselves the minis- 
ters of Christ, and stewards of the mysteries of God — • 
from whom, especially, faithfulness is required (1 Cor. 
xi.), and who hold the keys of the kingdom of heaven — 
if they admit into His kingdom, and the participation 
of His mysteries, those of whom He has so expressly 
declared, by His own mouth, and by His Holy Spirit, 
that they have no part, no place, m His kingdom.^' 
^^ Christ,^' he observes, " is the same yesterday, to-day, and 
for ever, and His laws therefore are unaltered. In vain 
then do men boast of Him, and of His kingdom, whilst 
they are setting Him at naught. We are not to expect 
He will conform to our manners ; we must bend to His. 
They who are His real subjects will endeavour to please 
Him rather than men, and they find Hia command- 
ments not only not impossible, but not grievous. They 
have as great a dread of transgressing His rules of dis- 
cipline as His moral precepts. In fact, whatever com- 
mand of His we knowingly and wilfully disobey, we 
thereby reject our God, and overthrow our own salva- 
tion.^' He expresses a hope that these things may be 
thought of in good time, and ascribes all the miseries 
which Germany was at that time suflFering to the 
neglect of such a discipline. He contends that there 

man that maketh any carved or molten image, an abomination 
to the Lord, the work of the hands of the craftsman, and putteth 
it in a secret place, to worship it." 
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will be no great difficulties in the way if ministers 
bestir themselves, and enforce those rules with regard 
to confirmation, and the admission of young persons 
into full communion with the Church, which he had 
recommended. ^^May He bring it about,^' says he, 
^^ who is the only true Shepherd and Bishop of souls V 

The discourse, entitled, ^^Of ceremonies, why some 
be abolished and some retained,^^ he much approves. 
He considers the ceremonies to be retained as well-dis- 
criminated — they should not be many; they should be 
significant and intelligible to the people; they should 
serve to a decent order and a godly discipime, and 
edification of faith. But he seems to doubt whether 
some of the ceremonies retained answer these definitions. 

He exclaims much, for instance, against the continual 
ringing of bells, and especially at festivals superstitiously 
observed, as at All-Souls' day, the feasts of the concep- 
tion and presentation of the Virgin, the days of St. 
George and other saints, who figure more in fable than 
in real history. ^^ And why,'' he asks, ^^ so many festivals, 
when we cannot secure, as yet, the complete observance 
of one Lord's day ? Why set apart those days for holy- 
days,* which have been only devoted to superstition ? 
as are certain days devoted to the holy Virgin, and to 
saints of uncertain character." He complains that there 
was still much veneration shown to holy places and 
reUcs, many gestures, vestures, and observances still 

* The Statute 5 and 6 Edward VI., c. 3, explains the purpose 
and object of these holy days, and declares them to be so called 
" not for the matter or nature either of the time or day, nor for 
any of the saints' sake whose memories are had on those days ffor 
80 all days and times are considered God's creatures, and all of 
like holiness), but for the nature and condition of those godly and 
holy works wherewith only God is to be honoured, ana the con- 
gregation to be edified, whereunto such times and days are 
sanctified and hallowed, that is to say, separated from all pro- 
&ne uses, and dedicated and appointed not unto any saint or 
creature^ hut only unto God, ana His true worship/' &c. (See 
Sheph., Edward Second, p. 12.) 
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kept up which were connected with the nunquam satis 
execrata missa — the never-to-be-enough execrated mass. 

He would have, therefore, a restriction put upon the 
use of the church bells, which should be rung only for 
Divine worship, or for important public purposes.* He 
would have but a limited number of holydays, and 
those holily observed, such as those in which are solem- 
nized our Lord^s incarnation, birth, circumcision, 
epiphany, sufferings, resurrection, ascension into heaven, 
and the mission of the Holy Ghost. Those too in which 
we call to mind the Virgin Maiy,t the birth of John, 
the martyrs St. Peter and Paul, and the angels. If 
any others must be added, he would have them observed 
only by an afternoon attendance at the church. J 

"It ought surely,^^ says he, '^to be well considered 

* Ad res necessarias reipubliceB. 

t ^^As in a thing indifferent, we make choice of days and 
times for the assembly of the congregation, besides the Lord's 
day, such as are thought most expedient, according to that 
liberty which the Church hath in matters of indifferency, with- 
out esteeming the dignity of the saints by the number of 
festivities as you do. And, therefore, we rather retain the feasts 
of the purification and annunciation of Mary, because they may 
be more proper to Christ, in whose honour , and not in the honour 
of His servants, we keep all such solemnities and festivities," 
(Fulke on Acts i.) 

So Rainolds, in his Conference with Hart, pp. 408, 409, who 
observes that the Churches of Flanders and France expounded 
well our meaning in that they have noted that " some Churches 
submit themselves to their weakness with whom they are con- 
versant, so far forth that they keep the holydays of saints, though 
in another sort, nay in a clean contrary, than the Papists do.**^ 

X Adhsec festa complura invecta sunt ab ecclesiasticis viris, 
quae, ut Erasmus testatur, et ipsorum concilia affirmant, ut 
nostra sunt tempora, prsestaret esse pauciora, vel potius omnina 
nulla." (Pet. Mart, m Kom. xiv., p. 655.) 

" Festorum dierum jam plus satis erat in mundo. Utinam 
dominicum solum Sabbatum digne, atque ut par est, transige- 
remus." (Foxe ad doctum lectorem.) " We have more than 
enough of festivals. Would that we kept the Lord's-day only, 
worthily and suitably ! " 

Peter Martyr equally objects (Ibid., p. 659), to the multipli- 
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what a provocation it must be to God when days that 
have been peculiarly dedicated to His worship are occu- 
pied and spent, more than other days, in the business 
of the flesh and of the world, and in open acts of im- 
morality. Let us reflect upon what God means when 
He pronounces that their souls shall be cut bfl*, and that 
they are to be stoned who shall violate His Sabbaths/^ The 
days, then, which are set apart for holydays he would have 
to be most religiously observed in exclusively holy exer- 
cises, not in banquetings and feastings ; but all idolatry 
and rehc worship {eiZofKoKuTpeLa and Xei'^avoKarpeLo) 
to be strictly prohibited, and severely punished. 
. He begs tibiat the churches may oe closed except at 
public worship, and that no indecencies or improprieties 
of conduct may be allowed there, during the time of 
service, which, as he intimates, were then too common. 
'^And, whilst the sacred prayers are repeated in the 
name of the whole congregation, let them not only 
listen,^^ says he, " most attentively to these prayers, but 
let them also respond to the minister; and this not 
simply by saying their ^ Amen,^ but by uttering all the 
appointed responses, as has been the ancient custom in 
the Litany and other prayers. For those responses, as 
indeed also the other prayers, belong not only to the 
minister, but to all the congregation. For which reason 
it is expedient that both the confession of sins, and that 
prayer before the reception of the sacrament, ^ We do 
not presume to come to this thy table,^ together with 
the thanksgiving afterwards, should be repeated by the 
people together with the minister, or that they should 
recite it after him. And by all means ought those 

cation of fast-days, " Moderatores autem ecclesiarum ita indix- 
erunt jejunia, et certos dies, et delectus ciborum ut ibi nusquam 
hujusmodi superstitioseB opiniones desint, sed ubique prope- 
modum vigent et peccata sine modo augentur. Nam si re 
aliqua Deum credamus offendi, et nihilominus ab ilia non 
abstinemus, id magno indicio est nosjpluris nostram voluntatem 
facere qu^m legem Dei." (See what Perkins says on the Church 
of England saints' days, in his Com. on Gal. iv. 10, p. 316). 
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ministers to be checked who so huny over the words of 
the service, and utter them so indistinctly and confusedly, 
that they cannot be understood by the people, or at 
least not to their edification/^ * 

^^Let us ever consider/^ says he, ^'how indignant the 
Lord is with us when we perform carelessly even His 
own instituted rites, as we are taught by His vengeance 
against Nadab and Abijiu for their ofiering strange fire, 
•and against XJzza for conveying His ark otherwise than 
He had ordered ; as also by what is said in the first and 
second chapter of MaJachi, on the careless way in which 
His worship was conducted/^ 

Bucer dates this paper, January, 1551. He died 
twenty-five days afterwards. 



Perhaps it will not be uninteresting to the reader if I 
append a few observations with reference to our Collects. 
By far the greater number of those which are appointed 
for our Sunday services are little more than translations 
from Gregory^s Sacramentary — an ancient ritual, com- 
piled towards the close of the sixth century, by the 
Bishop of Rome, who was the first that bore that name, 
and who tells us that he partly revised and partly com- 
posed the forms of prayer which he has put together, 
some of them being, even in his day, ancient composi- 
tions.t 

* He sorely regrets the frequency of this irreverence, in a 
letter to Calvin, dated 1550. "Sometimes, too, many of the 
parochial clergy so recite and administer the service, that the 
people have no more understanding of the mysteries of Christ, 
than if the Latin, instead of the vulgar, tongue were still in use." 
(Original Letters, ii., 547.) 

t " Graecorum consuetudinem secuti sumus, qui aut veteres 
nostras reparavimus, aut novas et utiles constituimus." (" Greg. 
Ep.,*' quoted by Shepherd in his " Elucid.," ii., 21.) 
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Hiis observation applies to the Collects for the fotirth 
Sunday in Advent, for St. John^s day, for the Epiphany, 
for the first, second, third, and fifth Sundays after 
Epiphany, for Septuagesima and Sexagesima Sundays, 
for the second, third, fourth, fifth, and sixth Sundays in 
Lent, for Good Friday, Easter-day, for the third and fifth 
Sundays after Easter, for Ascension-day, for Whitsunday, 
for all the Sundays after Trinity except the second, 
eighteenth, and nineteenth, for the Purification, and for 
St. MichaePs day. 

The Collects for the saints^ days, on the other hand, 
are for the most part the compositions- of our Reformers ; 
and the reasons why, in this case, they felt it right to 
desert more ancient formularies will best appear if I set, 
in parallel columns, the original prayers, and those for 
which we are indebted to the fathers of our Reformation. 

St. Andrew's day. 

CHUBCH OF ENGLAND MISSAL. 

PKAYEE-BOOK. 

"Almighty God, who didst "O Lord, we humbly beseech 
give such grace unto Ihy holy Thy Majesty that, as blessed 
Apostle, St. Andrew, that he Andrew the Apostle became a 
readily obeyed the calling of preacher and a governor of Thy 
Thy Son, Jesus Christ, and Church, so he may be our per- 
foUowed Him without delay : petual intercessor to Thee ; 
Grant unto us all that we, through our Lord." 
being called by Thy holy word, 
may forthwith give up our- 
selves obediently to fulfil Thy 
holy commandments, through 
the same Jesus Christ our Lord. 
Amen." 

St. Thomas, 

"Almighty and Everliving " Grant us, we beseech Thee, 

God, who, for the more con- Lord, to glory in the so- 

firmation of the faith, didst lemnity of Thy blessed Apostle 

suffer Thy holy Apostle Thomas Thomas, that we may be 

to be doubtful in Thy Son's always relieved by his patron- 
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resurrection ; grant us, so per- age, and imitate his faith with 

fectly and without all doubt, a suitable devotion, through 

to believe in Thy Son Jesus our Lord." 

Christ, that our faith in Thy 

sight may never be reproved. 

Hear us, O Lord, through the 

same Jesus Christ, to whom, 

with Thee and the Holy Ghost, 

be all honour and glory, now 

and for evermore. Amen." 



Conversion of St. Patd, Commemoration of St. Patd. 



" O God, who, by the preach- 
ing of blessed Paul Thy 
Apostle, didst instruct the 
multitude of the Gentiles; 
grant, we beseech Thee, that 
we may find the benefit of his 
protection whose triumphs we 
celebrate ; through our Lord." 



" O God, who through the 
preaching of the blessed 
Apostle St. Paul, hast caused 
the light of the Gospel to 
shine throughout the world; 
grant, we beseech Thee, that 
we, having his wonderful con- 
version in remembrance, may 
show forth our thankfulness to 
Thee for the same, by following 
the holy doctrine which he 
taught; through Jesus Christ 
our Lord. Amen." 



St. Matthias, 

" O Almighty God, who into " O God, who did choose 
the place of the traitor Judas blessed Matthias into the col- 
didst choose Thy faithful ser- lege of Thy Apostles, grant, we 
vant Matthias to be of the beseech Thee, that by his in- 
number of the twelve Apostles ; tercession, we may find the 
grant that Thy Church, being bowels of Thy mercies always 
always preserved from false open to us, through our Lora." 
apostles, may be ordered and 
guided by faithful and true 
pastors, through Jesus Christ 
our Lord. Amen." 
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« Grant, O Merciful God, " Be Thou, O Lord, the 

that, as Thine holy Apostle St. Sanctifier and Gaardian ojf 

James, leaving^ his father and Thy people, that under the 

all that he had, without delay patronage of Thy Apostle 

was obedient unto the calling James, they may both please 

of Thy Son Jesus Christ, and Thee in their conversation, and 

followed Him ; so we, forsaking serve Thee with a secure mind. 

all worldly and carnal affections. Through our Lord." 
may be evermore ready to fol- 
low Thy holy commandments, 
through Jesus Christ our Lord. 
Amen." 

St. Matthew. 

" O Almighty God, who, bv " Let us be assisted, O Lord, 
Thy Blessed Son, didst call by the prayers of blessed Mat- 
Matthew from the receipt of thew Thy Apostle and Evan- 
custom to be an Apostle and gelist, that, what our own 
Evangelist ; grant us grace to power does not obtain, may be 
forsake all covetous desires granted us by his intercession, 
and inordinate love of riches, Through our Lord." 
and to follow the same Thy 
Son Jesus Christ, who liveth 
and reigneth with Thee and 
the Holy Ghost, one God, 
world without end. Amen." 

All Saints. 

" Almighty God, who hast " Almighty and Eternal God, 
knit together Thine elect in by whose favour we celebrate 
one communion and fellowship, in one solemnity the merits of 
in the mystical body of Thy all Thy saints, we beseech Thee 
Son Christ our Lord; grant us that uiis multiplicity of inter- 
grace, so to follow Thy blessed cessors may obtain for us the 
saints in all virtuous and godly desired abundance of Thy 
living, that we may come to mercy. Through our Lord." 
those unspeakable joys which 
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Thou hast prepared for them 
that unfelgnedly love Thee, 
through Jesus Christ our 
Lord. Amen." 



A comparison of these contrasted collects will serve as 
an interesting illustration of the extent to which we 
are indebted to our wise and sound-hearted Reformers 
for the cleansing of our sanctuary. Many and great 
were the abominations which these Josiahs of our 
Church had to carry forth out of the Temple, and 
admirably did they execute their office, so far as they 
had time and opportunity, and a warrant from the 
higher powers in the State. There is no doubt that 
many of the leading prelates in the days of Queen 
EUzabeth would have carried the Reformation of the 
Church still further had they been entirely fi«e to act 
according to their judgments. Thus Bishop FiUpngton, 
of Durham, writing to Rodolph Gualter, under the 
date of July 20, 1573, expresses himself as follows : — 
" We endure, I must confess, many things against our 
inclinations, and groan under them, which, if we wished 
ever so much, no entreaty can remove. We are under 
authority, and cannot make any innovation without the 
sanction of the Queen, or abrogate anything without 
the authority of the laws ; and the only alternative now 
allowed us is, whether we will bear these things or 
disturb the peace of the Church/^ * In a joint letter 
from Bishops Grindal and Horn to Bulhnger and 
Gualter (dated February, 1567), these prelates express 
themselves as rather enduring than approving some 
forms and ceremonials which became afterwards a 
fruitful source of strife between Puritans and Church- 
men. *^ We receive," they say, " it is true, or rather 

* Zurich Letters (1st Series). Letter ex., p. 287. (P. S.) 

D 
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tolerate, till the Lord shall give us better times, the 
interrogations of infants, the sign of the cross in 
Baptism, and kneeling at the Lord's Supper. . . . We 
publicly profess and diligently teach, that questions of 
this kind are not very suitable to be proposed to infants, 
notwithstanding they seem to be borrowed from Augus- 
tin. . . . We do not assert that the chanting in Churches, 
together with the organ,* is to be retained ; but we dis- 
approve of it, as we ought to do.'' Statements such as 
these seem fully to warrant Dr. M'Crie's assertion in 
his "Life of Knox." " Strange," says he, " as it may 
appear to some, I am not afraid of exceeding the truth 
when I say that, if the first English Reformers, including 
the Protestant Bishops, had been left to their own 
choice, if they had not been held back by the dead 
weight of a large mass of Popishly affected clergy in 
the reign of Edward, and restrained by the supreme 
civil authority in the reign of Elizabeth, they would 
have brought the government and worship of the 
Church of England nearly to the pattern of other 
Reformed Churches." 

* Why the use of the orsan in public worship should have 
been regarded as exceptionable, seems not very intelligible. 
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